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4 BHAGAVAD GITA BHASHYAM
Blessings of Mahant Swami

In the Shikshapatri, L ord Shree Swaminarayanahas acknowl-
edged and accepted el ght sacred scriptures as authoritative, and hasor-
dered Hisfollowersto strictly adhereto them.

The Shreemad Bhagavad Gitaisindeed thedirect manifestation
of thedivinevoice of Bhagavan. Itsgreatnessand glory are boundless
andimmeasurable. Itisimpossiblefor anyoneto describeit properly in
redlity. Itsgreatnessand glory hasbeen sung at many placesintheltinésas
(historical epics), Purénas (ancient sacred narratives), and other scrip-
tures. However, dl these praises put together fall short in representing the
greatnessand glory of the Shreemad Bhagavad Gitaintota. TheGitais
asupreme Shéstracontaining the preaching of Lord ShreeKrishnato His
devoteeArjuna.

Theessenceof all theVedas have been brought together init. It
has been composed in such asimple and beautiful manner that even after
asmall amount of study aperson may graspthebasic principles. Butits
true purport are so deep, so secret and so profound that even alifetime of
continuous study and contemplation would not be enough to reach its
actual depth. Everyday new emotions, new feelingsand new insights
keep arising fromwithinthe Git§, and asaresult it remainsever freshand
attractive. If aperson, endowed with faith and devotion, wereto contem-
plate uponit with afocused mind, the supreme secrets contained in each
and every word would be revealed directly. The manner in which
Bhagavan'svariousvirtues, splendor, essential truths, mysteries, modes
of worship, aswell asthe description of Karma (action) and Gnyana
(knowledge) haveall beenrevededinthisscripture, israrely foundinany
other. TheBhagavad Gitaisoneincomparableand matchlessholy scrip-
tureinwhich thereisnot asingleword whichisdevoid of trueteaching.
Thereisnot asingleword in the Gitawhich could be called basel ess,
disagreeableor not illuminating. Whatever hasbeen stated initisthe
utmost truth. Tothink of the possibility of there being anything disagree-
able, basdessor faseinthewordsof Bhagavan, whoisthe manifestation
of truthitself, would be disrespectful to Hisutterances.
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The Gitaismerged with every Shéstra. It would not bean exag-
gerationto call it thetreasure-house of al the Shéstras. If oneacquires
theknowledge of the Gitacomprehensively, onewould automatically get
thetrue knowledge of al the Shastrasfor which therewould be no need
to make aseparate effort.

Hence, among the eight Shastras declared asHisfavorites, Lord
Shree Swaminérayana, hasduly included the Gitawith great esteem and
veneration. Along with this, He has commanded His Bhaktas (devotees)
to study, teach and listen to these eight Shéstras.

Explaining further, He saysthat the two commentarieswritten by
Shree R&méanujacharya, one ontheVyas Sutras (Brahma Sutras) called
the Shree Bhéshya, and the other on the Shreemad Bhagavad Git4, called
the GitaBhéshya, are bothAdhyatma Shastras or spiritual scriptures per-
taining to Paraméatma (the Supreme L ord) and the Atmé (the Self or the
soul). Inorder to elucidate and make clear thetenets of ShreeKrishnaas
contained inthe Gitg, ShreeHari’ scontemporary, theextremely learned
Yogirg Shree Gopa &nanda Swami, haswritten aBhéshyaon Shreemad
Bhagavad Gita. At many placesin hisBhéshya, Swami has made com-
ments such as* Shree R@ménujacharyahas spokenthus' or ‘ Suchisthe
doctrine or tenet of Shree R&manujacharya.” By means of such refer-
ences, thedoctrinesor tenetsof the Paramguru (supreme preceptor) Shree
Ramanuj échéaryahave been truly and properly accepted and given due
assent.

Thevery firg edition of Shree GopdanandaSwvami’ sGitaBhéashya,
aongwithitsGujarati trandation, waspublished with the hel pful guidance
of the Shree Lakshmi-Naréyandev Temple, Vadatal. Throughtheyears
asthe number devoteesresidingin England,America, Australia, Africa
and other placeshaveincreased, thereisagrowing demand of scriptures
trandatedinto English. Living abroad, new generation devoteesfindreading
Sanskrit, Hindi and Gujarati difficult. So Shree SwaminarayanaMandir
Bhuj hastaken up theinitiative of publishing Shree Gopd anandaSwami’s
GitaBhashyaaongwithitsEnglish trandation. This publication should
open up new passagesto spiritua knowledgefor many devoteeswho are
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serious about understanding the eternal elements.

It givesusgreat pleasurein publishing the English trand ation of
the Gita Bhashyaof Shree GopaanandaMuni. We humbly request that
devoteesacquirethisdivine scriptureand study it attentively in order to
expand the knowledge of the SupremeAlmighty Lord ShreeKrishnaand
to strengthen one' sfaithinHim.

Wearegrateful todl the devoteeswho have helpedinany way in
bringing thispublication to print. Theactua task of trandating the San-
skrit text of the Gita Bhéshyainto Englishisindeed very onerous. The
very learned scholarshaveinvested great effort and timeintrandating the
Sanskrit textsasaccurately aspossible. Wewould liketo expressour
appreciationtoyou all and pray at thefeet of Lord Nar-Nér&yandev that
Hemay giveyou the strength to partakein such other virtuous deedsand
grantyou Hisdivinebliss.

Jay Shree Swaminaréyana
Mahant Sadguru Purani Swami Dharmanandan Dégji
Shree SwaminérayanaMandir, Bhuj
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Analysis |

The Significance of the Gita

The Gitaisafathomlessocean of knowledge. Itisfilledwitha
vast treasure of spiritual knowledgethat isunlimited and never-ending.
Many gresat scholarsand souls, who arethe seersof truth, find that their
voicesaredulled, their soeech muted and their languageinadequate, when
they attempt to comprehend the Gita struths. Thisisbecause Bhagavan
ShreeKrishnaaoneknowsthefull extent of al itshidden secrets, myster-
iesand doctrines.

Just aspearlsand jewel scan be collected from the ocean only by
divingdeepintoit, smilarly, if those desirous of seeking knowledgedive
deepintotheocean of the Git4, they will obtain anever ending collection
of wonderful gemsof knowledge.

After due contemplationit becomesclear that the objective of the
Gitaistoturn or guidethose Jvas(souls) who havebeenfascinated inthe
deep ocean of worldly lifesincetimeimmemoria towardsthe Paramama
(SupremeLord). For thispurpose, such meanshave been mentionedin
the Git&, which enable human beingsto attain the Lord, even asthey
continueto dischargetheir obligatory dutiesinlife.

TheGitarevea sthemost extraordinary skillsor meanswhichare
useful in practical lifefor securing the highest object. Rising abovethe
perceptions of diversified modes of existencewith the mind focused on
the Paramé&ma, remaining ever steady inthat state, not accepting thered-
ity of anyone other than the one V asudeva, who isthe embodiment of
infinitetruth (B.G. 13.30), is‘ Sankhyanishth&@ (being establishedinthe
Sankhyadiscipline). Itisalsocaled‘ GnyanaYoga (theYogaof knowl-
edge) or ‘ Karmasannyasa (therenunciation of action).

Bdieving that everything belongsto Bhagavan, viewing success
and failure with equanimity, abandoning attachment and expectation of
fruits, performing all ordained duties and actions according to the com-
mands of Bhagavan (B.G. 2.47-51) or endowed with faith and devotion,
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taking complete refugein Bhagavan with one’ smind, speech and bodly,
and then meditating upon theform of Bhagavan together with Hisnames,
virtues, and powers(B.G. 6.47) is* Yoganishth@ (being establishedin
KarmaYoga). Thishasbeenreferredto varioudy by Bhagavan as Smatva
Yoga (theYoga of equanimity), Buddhi Yoga (the Yoga of wisdom),
Tadartha Karma (KarmaYoga oriented to attain the same), Madartha
Karma(KarmaYogafor attaining Bhagavan), SéttvikaTyéag (the pure
sacrifice), etc.

Bhakti (devotion) existsinYoganishthd, whether in the ordinary
or specid context. TheYoganishthamentionedinthe Gitaisnot devoid of
Bhakti. Evenwherethereisno specific mention of Bhakti or Bhagavan
(B.G 2.47-51), the question of obedience of Bhagavan'scommandsis
alwayspresent, and from thisviewpoint, Bhakti doesexist insuch places
also. For the performance or accomplishment of Gnyananishtha (being
established inknowledge), theredlization of the Oneand only Paraméama
isnecessary. Althoughtherearemany divisonsof redity in GnyanaYoga,
it may divided into threemain parts- Brahma, Universeand Jiva.

Devotion in the Gita

Inthe Git4, Bhakti (devotion), Gnyana(knowledge) and Karma
(action) have been elaborated with clear distinction. However, Arjuna
was Bhagavan’s devotee, and therefore Bhagavan haslargely advised
himtofollow KarmaYogainwhich Bhakti ispredominant.

At some places, injunctions have been givento perform Karma
(actions) alone. But intheseinstancesa so, we should establish theinti-
mate connection with Bhakti by logical inferencesfrom other places.
Bhagavan'scommand toArjunato go to amaster and learn knowledge
from him, asgiven in chapter 4, verse 34, was only to remindArjuna
about the existence of such atraditional system and also to suitably cau-
tion him. Intruth theintention of Bhagavan wasnot to sendArjunato
some Gnyani, nor didArjunago anywhere and acquire any knowledge.
Also, examination of the Gitafrom start to end reveal sthat Sharanégati
(the concept of taking total refugein Bhagavan) isthe Git& sfinal conclu-
sion. Althoughtheteachinginthe Gitabeginswiththewords' ashochyan
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anvashochahatvam’ (‘you grieve over thosewho should not begrieved
for’) (B.G 2.11), thisdeliberate commencement of Bhagavan's speech
liesinArjunasown prior utterance’ kar panyadoshopahatsvabhéavaha
(‘my fighting spiritismarred dueto thetaint of faint heartedness...’) (B.G
2.7). Thesentiment of Sharan&gati ismadeclear by theword * Prgpannam’
therein. Therefore, onthebassof Sharanégati done, Bhagavan hassummed
up the conclusion of Histeachings with the words ‘ sar va dhar man
parityajya’ (‘completely relinquishing all Dharmasonto Me...) (B.G
18.66).

Effectively dl chaptersinthe Gitaare associated with Bhakti. For
instance, verse 61 of chapter 2; verse 30 of chapter 3; verse 11 of chapter
4; verse 29 of chapter 5; verse 47 of chapter 6; verse 14 of chapter 7,
verse 14 of chapter 8; verse 34 of chapter 9; verse 9 of chapter 10; verse
54 of chapter 11, verse 2 of chapter 12; verse 10 of chapter 13; verse 26
of chapter 14; verse 19 of chapter 15; verse 1 of chapter 16; verse 27 of
chapter 17; verse 66 of chapter 18.

Inthisway, the context of Bhakti can befoundin every chapter.
Chapters7to 12 arefull of matter pertaining to Bhakti Yogaand therefore
these six chaptersareregarded asmainly devoted to Bhakti.

Similarly, the concept of Gnyana (knowledge) can befoundin
many chapters. For instance, verse 29 of chapter 2; verse 28 of chapter
3; verse 24 of chapter 4; verse 13 of chapter 5; verse 29 of chapter 6;
verse 13 of chapter 8; verse 15 of chapter 9; verse 3 of chapter 12; verse
34 of chapter 13; verse 19 of chapter 14; verse 49 of chapter 18.

Even amongst the chapters mentioned above, in chapters 2, 5,
13, 14 and 18 especially, many verses dealing with knowledge can be
found.

Just asthe essence of Bhakti and Gnyanahavebeenrevealedin
the Gitaso eloquently, so hasthe essence of Karmabeen revealed com-
prehensively. Verses39to 53 of chapter 2; verses4to 35 of chapter 3;
verses 13 to 32 of chapter 4 and verses 2 to 7 of chapter 5, elaborate
upon Karma. Amongst these chapters, especidly inverse47 of chapter 2
and verses 16 to 18 of chapter 4, the secrets of Karma have been dis-
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cussed clearly. Apart fromthis, therearereferencesto Karmain other
chaptersaswell. Itisobviousfromthisthat the Gitadoesnot containthe
description of devotion aone, but with the combination of knowledgeand
action have been comprehensvely and authoritatively explained therein.

Recognition of the Gunas

The Gitaexplainshow to recogni ze substances, thoughtsor fedl -
ings, and attachmentsto actionswhich belong to one of thethree Gunas
(thethree categoriesinto which every quality, characteristic or property
belonging to all created things can be divided into), namely Sattva (that
qudlity of Prakriti or naturewhichleadsto happinessand harmony), Rgjas
(that qudity of Prakriti whichleadstorestlessactivity), or Tamas(that qual-
ity of Prakriti whichleadstoindolenceandinertia). Thisisasfollows-

1. That thought, emotion or action which isnot connected with
any self-interest or selfishness; which doesnot have any attachment; and
whose objectiveistherealisation of Bhagavan, should be understood as
being Séttvika(having the SattvaGuna).

2. That thought, emotion or action whichisconnected with greed,
salfishness and obsession; and whosefruit givesmomentary happiness
leading to sorrow asthe end result, should be understood as R§jasika
(having the Rgjas Guna).

3. That thought, emotion or action which containscruelty, confu-
sion, negligence; and whosefruit issorrow and ignorance, should beun-
derstood asTamasika(having the Tamas Guna).

Commentaries on the Gita

Many Achéryas have explained and expounded the varioustop-
icsof the Gitafromtheir ownindividua viewpoints. Amongst them, the
main Achéryas are Shree Shankaracharya, Shree Ramanujacharyaand
ShreeMadhvécharya

The Gnyana Yoga of Shree Shankaracharya

Shree Shankaréchéryaismainly aproponent of GnyanaYoga. In
Indian literature, three main meansfor attaining Moksha(fina liberation)
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have been duly accepted, namely Gnyana, Karmaand Upésana. Gnyana
islinked with the brain, Karmaislinked with the Indriyas (the sense-
organs) and Upasanais linked with the heart. Thisisalso known as
‘knowing’, ‘willing’ and ‘fedling’ inthe Englishlanguage. The path of
Gnyanaiscalled GnyanaYoga, the path of Karmaiscalled KarmaYoga,
and the path of Upésanaiscalled Bhakti Yoga. Shree Shankaracharya
was an exponent of Advaita (non-dualism). Hiscontention isthat the
universeisunreal or illusory, only Brahmaisreal; the Atmaisfundamen-
tally Brahmaalone; and the plurality or diversity we perceiveisdueto
ignoranceand Maya(cosmicilluson).

If itistruethat theroot cause of all our evilsand troublesliesin
ignoranceand Méyé, thenit followsthat apart from Gnyéanathereisno
other remedy for all our problems. Thisisthereasonwhy, according to
Shree Shankarécharya scommentary, themain or well established topic
of theGitais‘ GnyanaYoga . Karmaisunavoidablebutitisnot soimpor-
tant, as Gnyanaisthe most important. Karmaisdone only to abandon
Karmafor Sannyas(renunciation). With regard to obtaining releasefrom
Karma, Shree Shankaréchérya scontentionisthat in chapter 4, verse 37,
itismentioned—* gnyanagnissar vakar mani bhasmasatkur utearjuna
(Inthefireof knowledgeal Karmasarereduced to ashes, OArjunal). In
thesameway, in chapter 4, verse 33, itisstated, ‘ sar vam kar méakhilam
parthagnyaneparisamapyate (All actionswithout exception, OArjuna,
culminatein Gnyana). Fromthisitisprovedthat theclearly definedtopic
of the Gitaisnot KarmaYogabut GnyanaYoga. Asregardsto Upasand,
Shree Shankarachéaryasaysthat Bhakti isdirected towardsan entity (with
form or shape or attributes), and since Brahmahasno particular entity,
HisUpésanaisnot possible. Itisalso not possibleto show loveor faith
and reverence towards Brahma. In short, according to Shree
Shankaréchérya, theclearly defined and well established topic of the Gita
isneither KarmaYoganor Bhakti Yoga, but it isonly GnyanaYoga.

The Bhakti Yoga of Shree Ramanujacharya

Shree R@manujéachéryaisthe proponent of Vishishtédvaita. So
what is Vishishtadvaita? Shree Ramanujachérya says that Shree
Shankaréchérya's* Advaitavad’ (doctrine of Advaita) doesnot conform
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to the Sutras and is also not conducive to the good of the world and
mankind. In other words, the Advaita doctrine, according to Shree
Ramanujacharya, isnot vaid. TheJiva(Atma), Ishvara(Parabrahma),
and Jagat (the Universe) do not comprise of just onesingleredlity, rather
they arethree separatetruths.

Thethreetruths- Jiva, Ishvaraand Jagat aredistinctly different
and eternal or imperishable. TheJiva(sentient being) and Jagat (insen-
tient matter) both form part of Ishvara sbody. |shvara, endowed with
Chit (sentient beings) andAchit (insentient or inert matter), isonealone.
From Ishvara ssubtle Chit-Achit component arisesthe gross Chit-Achit
combination, and from the obvious Chit-Achit combination arisesthe ob-
vious Chit and the obviousA chit separately (‘yat sthulajagat’ or ‘the
obviousuniverse').

Inthisdoctrine, the Jivaaswell asthe Jagat are considered asthe
body of Ishvara. Thereforethough thisdoctrineimpliesAdvaita, Ishvara
isaccepted asqualified by or distinguished by or endowed with Jivaand
the Jagat. Thisdoctrineistermed asVishishtadvaita. Just asthe body
and the Atmaappear asonebut areactually different from oneanother, in
the sameway, Jagat and Paramatméal so appear to be onebut are clearly
different and distinct from one another. When considering Ishvara, Jiva
and Jagat, even with regard to these three, they are both bound together,
and at the sametimearedifferent from each other just asthe Atmaand the
body are experienced asbeing separate and a so asbeing oneat thesame
time. Shree R&manujéachéaryasaysthat despite being an endowment or
qualification of Ishvara, they are separatefrom Ishvara. The Jivaisnot
unreal or non-existent. Inthe state of Mukti (find liberation), it doesnot
disappear or becomeextinct.

Thenwhat isthe nature of the rel ationship between I shvaraand
theJiva? Just asthe Jivalooksover the body and controlsit; inthe same
manner, |shvaralooksover the Jivaand controlsit. The Paramétmais
present withinthe Atma. From this point of view, Ishvaraisendowed
with Chit-Achitinasingleentity. That isto say the Jivaand the Jagat are
regarded asforming thebody of Ishvara. Shree R@manujacharya scon-
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tentionisthat thewell defined and well established principletopic of the
GitaisBhakti, and not Karma. Ishvara'scompassion towardsthe Jiva
canonly arisefromthefedingsof Bhakti. Karmaactsasasupport. That
iswhy itissaid—"ishvarah sarvabhutanadm hriddeshe' rjunatishthati;
bhramayan sarvabhutani yantr arudhani mayaya.” (‘Intheheart of
all beings, OArjuna, residestheLord, causing themto revolveaccording
totheir Karma, mounted on awhee asit were, by Hispower of Maya.’)
(B.G 18.61). Seatedintheheartsof al beings, Ishvaraguidesandimpels
them. For thisreasonit isstated—* madhy&ji mam namaskur u’ (* Wor-
ship Meand be humbletowardsMe.”) (B.G.18.65). Itisalso stated —
‘sarvadhar man par ityajyamamekam sharanamvraja’ (‘ Relinquish-
ing al Dharmas, takerefugeinMeadone.”) (B.G. 18.66).

Inthismanner, by establishingVishishtadvaitain place of Shree
Shankaréchérya's Advaita, and Bhakti in place of Sannyas, Shree
Ramanujachérya propagated the* Bhaktimérga' (the path of devotion)
and he proclaimed that themain topic of the GitaisBhakti Yoga. Likethe
AdvaitaVedantis, Shree Ramanujachéaryadoes not accept the concept of
‘Nirguna (Brahmawithout attributes), but accepts® Saguna (Brahmawith
attributes). Brahmaisauspiciousand conduciveto thegood of thedevo-
tees.

Shree Madhvacharya

Shree Madhvachérya's advent was after that of Shree
Ramanujéchéarya. Hewrotetwotextscalled the* GitaBhashya andthe
‘GitaTéatparya . With regard toVishishtédvaita, hiscontention wasthat
to consider Ishvaraand the Jivaasmutually different and thereforeitis
proper and right to consider them both ascompletely different. Further,
he propounded athird doctrinewhichiscalled‘ DvaitaSampradaya’ (tra-
dition of dudity). WherethereisDvaita(dudlity) thereisBhakti, because
adoration and worship can only be there between two entities. Shree
Madhvéachéaryahas a so acknowledged that the main topic of the Gitais
‘Bhaktiyoga . Heholdsthat the Gitacertainly expoundsKarma, but that
isonly ameansand not that whichisto be attained.



14 BHAGAVAD GITA BHASHYAM

Shree Gopalananda Swami

Shree Gopd @nanda Swami wasthe foremost disciple of Lord
Shree Swaminarayana. HewasproficientinthescripturesandYoga. He
has expounded and established the* Vishishtadvaita doctrinein hisGita
Bhashya. Just as Shree Ramanujachéaryahasaccepted that Jiva, Ishvara
and Jagat (Universe) aredifferent and eternal, Shree Hari has accepted
thesametenet asper Hisstatement,‘ matam vishistadvaitam me which
Shree Gopd dnandaSwami hasexplainedin hisGitaBhéshya. Therefore,
the chief topic of the Gitais Bhakti Yogaalone. For thisreason, inthe
Vachanamrut, on the basis of the authority of the Git4, Shree Hari has
often proved that though I shvara, Jivaand Jagat have separate existence,
the Jivaand the Jagat are dependent upon and subject to Ishvaraand
condtitutethebody of Ishvara. Themainteaching of the Gitaisthat while
following thisdoctrine, one should accept that devotionto Ishvaraisthe
meansfor Moksha

Shree Shankarécharya, the proponent of Advaita, discussesvari-
ousaspectsof knowledgeinthe Gita Theproponentsof Vishishtédvaita,
Shree R&manujéachérya, Lord ShreeHari and Shree Gopa énandaSwami,
discussBhaktiyoga. Further, scholarsof themodern age, likeLokamanya
Tilak, ShreeArvind Ghosh, Bankimchandra Chatterjee, and othershold
that Karmaisthe main established topic of the Gita. Inredity, theGitais
one unique sacred text which revealsall thedifferent paths. The Gita
showsthe path of Bhakti to passionate devotees, the path of knowledge
to Gnyanisand the path of Karmato the adherentsof action. Therefore,
the Gitaisnot one-sided.

Dr. Swami Satyaprasad Dagi
(VidyaVarithi,Vedantachérya)
Bhuj -Kutch
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Analysisi|
Special features of the Gita Bhashya

Unlike other commentators, the author has elaborately described
Aksharadhama, mainly inthecommentary of chapter 8, giving sev-
erd citationsfrom SvetésvataraUpanishad, SkandaPurana, Brahma
ValvartaPurana, etc., asit occupiesaspecial positioninthetenets
of the Sampradaya.

Inchapter 1, verses 16-17, the author has suggested an alternative
split of thecompound word‘ capar §jitah’ - as*capa +rgjitah’ -
means looking ‘bright with bow’. It isTat-purusha compound
(Samésa). Hehasd so mentioned the Sandhi (conjoining of words)
asca(and) +apr §jitah (undefeated), whichisuniversally accepted.

Themeaning of theterm ‘ Vikarma' in chapter 4.17 given by the
author isquitedifferent fromthat of Adi Shankarachérya, Shridhara
and Dr. Radhéakrishnan and others. According to themVikarma
means forbidden action. Shree R@manujachérya and Shree
GopaanandaMuni haveinterpretedit as* varied formsof actionin
relationtoVedicKarma'.

Inchapter 9, verses 16 to 19, commenting upon theword ‘ Prabhava
theauthor refersto theVyuhaforms, i.e.Aniruddha, Sankarshana
and Pradyumna. In chapter 10, verse 20, in the Shruti passage ‘|
amtheorigin’, theauthor mentionsAniruddhaaong with Brahma

In chapter 11, verse 46, the author has described the form of the
Lord ashaving two armsinstead of four. According to the author
theterm * Chaturbhujena refersto Lord’ sfour associates, Nand,
Sunand, etc. He hasa so mentioned themeaning * having four arms
(Chaturbhujena) as stated by other commentators.

Shankarachéaryaand Ramanuj écharyahave commented upon the
sanza13.2'kshetragnyam chaapi mam viddhi’ eaboratdy, while
Shree Gopa anandaMuni hascommented onitin brief.

Shree GopaanandaMuni hasgiven different versionsof the Git4,
these below are accepted universally —
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10.

11.

12.

(). InB.G 2.9, the adjective ‘ Parantapa’ istaken inthevocative
caseaddressed to Dhritaréshtra, whileadl othershaveinterpreted it
as' Parantgpah’ inthe nominative casequalifyingArjuna.

(i1). In3.10*saha-yagnyaih’ instead of ‘ saha-yagnya’

(iii). In 18.18 " karma-nodana’ instead of ‘ kar ma-codana’
(iv).In18.64 ‘dridha-matih’ instead of ‘dridham-iti’

Shree Gopa anandaMuni haswritten anintroductionto almost each
stanza, while other commentators have not done so.

At places, the author has commented upon thosewordswhich are
important according to him. Therefore the explanation of afew
words from the stanzas seem to be omitted; for instance stanza
4.31 and 18.62.

Intheverse 17.2, the author has mentioned four-fold * Shraddh&
and*Gnyana , dongwiththree-fold‘ Shraddh&@ according to Gunas
like* Séttvika', etc., which arestated inthe Gitd. Theforth hehas
mentioned as* NirgunaShraddh& and‘ NirgunaGnyand i.e. ‘ above
theGunas , giving referenceand citationsfrom Shreemad Bhégavata.

Wherever the author defersfrom Shree Ramanujacharya, here-
spectfully mentionsand quoteshiswords; for instanceinverse 3.15,
themeaning of theword ‘ Brahma' according to Shree Gopa ananda
Muni is*Veda and according to Shree R&manjacharyaitis’phys-
cal body’ (constituted of modificationsof Prakriti) and Prakriti is
denoted by Brahma, etc.

Like Shree Raménujécharya, theform of the Lord isdescribed by
the author with numerous adjectival phrases such asthe controller
of dl; prime causeof dl causes; the ocean of affectionto devotees,
devoid of dightest trace of any defect; the ocean of vast, innumer-
able, unsurpassed benevolent qudiities, the ocean of nectar of beadity;
having eyeswhich steal the beauty of afreshred lotus, whoisthe
object of worship of dl; theloving son of Vasudeva; thered form of
Dharma; etc. Such descriptionsare often foundinthe Bhashya,
and at certain placestheseareindirectly addressed to hisGuru Lord
SahgdnandaSwami Himself.

Prof. Suman M ahadevakar
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Analysisi||
Scholarly Review of the Gita Bhashya

Lord Shree SwvaminardyanaHimsdf ingructed Shree Gopd ananda
Muni to write acommentary on Bhagavad Gita. Asthe commentary
written by Shree Ra@manujacharyawas several hundred yearsold, it was
necessary to writeafresh commentary to suit the social conditionsinthe
timesof Lord Shree Swaminéarayana. Shree GopaanandaMuni wasa
sound Sanskrit scholar with profound knowledge of Vedantaand phi-
losophy ingeneral. Whilereading hiscommentary for undertaking the
task of trandating hiswork, wewerehighly impressed by hiscomprehen-
siveknowledge, command over grammar, logic and philosophy. Heun-
dertook the assignment with full responsibility of doing justiceto Shree
Rémanujéchérya sBhéshyaof the Bhagavad Git4, aswell asthe sense of
bel onging to the Sampradayafounded by L ord Shree Swaminéarayana.
Asaresultitisnoticed that hehasoften used hisgrammaticd skill to create
an atogether different meaning of thesamewording. Onerepresentative
exampleisthat of* satyakischpar §jitah’ (B.G1.17). Theobviousmeaning
of thislineis’ Satyaki, onewhowasnever defegted’ . Thismeaningisuni-
versally accepted. But Shree Gopd anandaMuni seesadifferent meaning
by splitting theword asChgpaand R§itah. Theresultant meaningis*shin-
ingwithabow’. Thismeaningisunique, novel and grammatically sound
and does not alter the Gitatext. However, Shree Gopaananda Muni
doesnot stopthere. Sometimeshetakesinvariant readingsaso. Thusin
the Gitaverse, instead of * Atimana’ he used * Abhiména’; also, instead of
‘Saharyagnyaha hereads’ Sahayagnyah' (3.10).

Unlessthe commentator has command over various branches of
knowledge, itisnot possiblefor himto takeliberty with the Gitareadings,
Samhitapadaor Samastapadai.e. thewordsjoined either by Sandhi or
Samésa. Hiscommand over Panini’sgrammar isprevaent in hisflow of
commentary. Nearly eighteen Sutrasarereferred to by theauthor. Some
notable examplesare  R§jadantédishu Param’ (2.41), ‘ Lot prayoge’ pi
vyatyayo bahulam'’ (3.10) and ‘ ArshaAdibhyo’ (5.5).

Shree Gopa énandaMuni hasused severd citationsfrom various
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textssuchas Shrutis, Smritis, Brahmasutra, R&manujaBhéshya, Bhagavata
Purana, Skanda Purana, Mahdbharata, etc. Thetotal number of citations
referred to comesto morethan ahundred. Of course, itisnoted that his
foremost responghility isto writeacommentary whichisinkeepingwith
the philosophical background of the Sampradaya, whichisaimed at so-
cid upliftment preached by Lord Shree Swaminédrayana. Inthe20™ cen-
tury, Lokmanya Tilak read Karma Yoga in the Bhagavad Gita and
emphasiseditinhismisson. Sodid MahamaGandhi by reading Gnyana
Yogainthesame Gita. Thus, socia need isthe paramount consideration
for theincarnation of Lord Shree Swaminarayana.

Whiletrand ating thisspecid typeof commentary, specid features
haveto bekept constantly inmind. With aview to satisfy theneedsof the
ideal job wearetrying to prepare somegrouping of collected datato help
thereadersunderstand the present Gita Bhashyain abetter way. Some of
the specid featureswhich areseparatdly listed may be pointed out here.

The meaning given by Shree Gopaldnanda Muni to the term
‘Vikarmd isdifferent fromthat taken by Shree Shankaréchérya, Shridhara,
Dr. R&dhakrishnan, LokmanyaTilak, and Shree RGmanujéachérya. As
per Shankaréchérya, Vikarma means forbidden work. Asper Shree
Ramanujacharya, Vikarma means varied actions. As per Shree
Gopé anandaMuni, Vikarmameans multiple actionsleading toworship
of theLord, i.e. Upadanain Pancharétra.

Themainfeatureof thedifferenceintheinterpretationisthat Gita
referencetoAksharaaswell asDhaémaisawaysinterpretedinthesense
of Aksharadh@mapropounded in the Sampradaya. Asper thetradition of
Lord Swaminéréyana, Heisrespected asan incarnation of ShreeKrishna,
who Himsdf istheincarnation of LordVishnu. Shree GopaanandaMuni
undertakestheroleof building the philosophica background of theevolu-
tion and growth of Shree Swaminéréyanaphilosophy (Sampradaya) which
wasin apreliminary stage at that time. It is something like ‘ Agama
Pramanya written by Y amunécharyain the 10" century and ‘ Pancharétra
Raksh& written by Vedant Desikain the 15" century.

Dr. S. M. Ayacit
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Analysis|V
Historical Background of Gita Bhashya

When ShreeY amunécharyawrote AgamaPraméanya, apparently
itwasasocia needinthefirst millennium of the Christian eraor theforth
millennium of theKdi era. The PanchardtraAgama, whichisbelievedto
beoriginated in Kashmir, has smoothly traveled to South Indiaand has
gained ground. ShreeY amunacharyawho becameastaunch advocate of
that Agama, which he himsdlf called K ashmiraAgama, undertook to pre-
pare theoretical basis for the band of promoters and propagators of
Vashnavafathin South India. Hecoined anew term‘ VedatulyaPraméanya
for PancharatraAgama. Thejustification was Mahabharataauthority -
‘Pancharétrasyakritsnasyavaktanarayanah svayam’ . About theVedas,
itissad* Yasyanisvastam vedah’ which means‘whosebreathistheVedas .
Thusbreath and oral utterance of divine origin arethetwo typesof de-
scription of Vedasand Agamasrespectively. Thisequation confersequal
scriptural authority on Agamas.

The contribution of ShreeY amunécharya, spiritua Guru of Shree
Ramanujacharya, intheinitia stage of expanson of Vaishnavismin South
India, isto beinterpreted in that spirit to appreciate therole of present
GitaBhashya

Few centuries after Shree Yamunéacharya had written the
PancharétraAgama, it had to face stiff opposition during thetime of Shree
Vedanatha Deshika. ShreeVedanétha Deshikamanaged to obtain and
guard the draft of the Pancharétra as a staunch advocate of it and he
provided scholarly foundation for the socio-religiousmission of medieval
Pancharétrins. Hisbook PancharatraRakshaopenly proclamsthatitis
the defense of Pancharétra. Itisoneof thethreedifferent bookswritten
by him. The sect of Lord Swéaminérayanahasgiven primeimportanceto
Pancharatra Agamaand Shree Ramanujacharya stradition. Actually,
Shree Rdmanujacharya, Shree R&mananda Swami and Lord Shree
Swaminarayanaarethe Guru Parampara(for Shree GopdanandaMuni)
even though thereisaseven century gap between Shree Raménujacharya
and ShreeRa@manandaSwami. All thisbackground hasbeen deeply studied
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by Shree Gopa @handaM uni and he has capably discharged hisduty asa
successor of ShreeY amunéchéryaand ShreeVedantaDeshika. While
trand ating the GitaBhashyathe greatness of Shree Gopad énandaMuni is
experienced often.

Life of Sadaguru Swami Shree Gopalananda Muni

Swami Shree GopéldnandaM uni was born on the 8" day of the
bright half of themonth of M&ghinV.S1837. Hewasborninavillage
called Todalain the state of Madhya Pradesh. Hisfather, Motiram, be-
longed to the Brahman classof AudichyaKul, and the M adhyandini branch
of the ShuklaYgjurveda. Hismother wascalled Khushdadevi. During
childhood hewasknown asKhushé Bhatt.

Gopd dnandaSwami wasinitiated with theYagnopavit Sanskér at
theageof eight. For four yearshe studied theVVedasfrom hisfather. For
further studieshewent in search for alearned scholar whowaslocated a
few kilometresaway inaneighbouring village. Being very bright, hegrasped
subject mattersvery quickly.

After completion of studies, Gopalananda Swami returned home.
Performing God’sworship himself, hea so taught the sameto other stu-
dentsof hisvillage. Hisvery lifewasconcentrated on remaining camand
composed whilehisonly aiminlifewasto get absorbed in God' sworship.
Thisattachment towards God grew more and more as each day passed.
Hewasenlightened with thethreetypesof Tapaand ever remainedinthe
bliss of worshipping and meditating upon God.

On severa occasions he had reveal ed hisextraordinary powers
dueto hisYogicinsight and supremacy acquired. Once, hewasdeeply
moved by the suffering of people caused dueto aseveredrought. When
the people appea ed to him for hel p hewas overcome with compassion
and decided to call upontherain gods. Hedrew hisvision withinand
prayed to the Lord who appeared in hisheart. By theL Lord’ sgrace, it
rained heavily and the peoplewererelieved of their sorrows. Devotees
repeatedly bowed down at hisfeet and praised himfor hisbenevolence.
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Leaving Home

Khushd Bhatt had heard from two Bréhmansin the name of
K&shiram and Murlidhar that the L ord had incarnated upon the earth.
Thesetwo BrahmanswerefromVadsar. At once hisheart wason edge
tomeet God. Day and night hewasonly inthethought of meeting God
at theearliest possibletime. He could not concentratein socia affairs.
Hedecided to devotehislifeto Lord Swaminérayana.

Once, aBréhman cameto thevillage who he happened to meet.
The Bréhman expressed hiswish to go to Kéthiavad and K hushad Bhatt
agreed to accompany him. Heimmediately renowned hisfamily lifeand
took aspontaneous decision of proceeding to Kéthiavad. The Brahman
seemed to betaking great care of him. However, when they reached a
place named Jetal pur near aRayan tree plantation, the Brahman disap-
peared. Khushal Bhatt wasastonished. When hereached thevillagehe
cameto know that Lord Shree Swaminéaréyanawasat that timeresiding
inJeta pur. Khushd Bhatt wasoverjoyed. Hethought, ‘ That Brahman
wasno onedsebut Lord Himsdf who brought metotheright place” He
prostrated before Lord Shree Swaminéarayanaand placed hishead at His
feet. Hewasimmensealy happy thinking that hislong cherished desire of
meeting God inpersonwasat last fulfilled.

Sometimelater Khushédl Bhatt wasinitiated with the Bhagvati
Diksha, and from then on hewas known as Shree Gopa éananda Swami.
He became an adored saint and was surrounded by many disciples. Ac-
cording to Lord’sinstructions he travelled to many regionswhere he
preached about Lord Swéaminarayana sglory. Dueto hisgrace people
wereableto experiencedivinebliss.

Installation of Hanumanji at Sarangapur

S&rangapur isavillageinthedistrict of Kathiavéd. Thereliveda
devotee calledV aghaKhéchar. Hehad ason named JvaKhéchar. Jiva
and other devoteesrequested Swamiji toingtal anidol of Lord Hanuméanji
inthevillage. Swamiji arranged for atempleto be built and he himself
carried out the ceremony of installing the Hanumanji idol inthe newly
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constructed temple. Swamiji constantly gazed at theidol of Hanumanji
and utilized hisYogic powersto invite Hanumanji to resdein the murti.
The power and presence of Hanumanji is experienced by thousands of
people, eventoday.

Other Works
Besideswriting the Bhashyaon the Gita, Swami Gopé ananda
has authored many other books given below -
(@) DharmadevaPujavidhi
2 Bhaktidevi Pujavidhi
(3 VishnuyégaPaddhathi
4 Vivekadip
5) Bhaktisddhi
(6) Bhégavata Ekadashaskandhni Shree KrishnaAbhipraya
Bodhini Tika
(7 BhégavataDvitiyaskandha\lyakhya Shukabhipréyabodhini
(8) Bhégavata DasamaskandhaVyakhyaNigudhérth
Prakéashika
9) BrahmasutraDipika
(10)  HaribhaktaNémaratnavali
(1) VedastutivydkhyaShrityarthaDipika
(12)  Vedastuti Tik&AnvayarthaPrakéshika
(13) PurdnuktaShrikrishnapuja
(14)  HanuméanpujaVidhi

Passing Away of Swamiji

Dueto constant requestsfrom loving devoteesof avillagecalled
Umreth, Swamiji had travel ed along distanceto reach there and blessthe
villagers. However, few dayslater hebecameill and quickly returned to
Vadtdl. Hewaspreparing toleave hismorta body in the presenceof holy
saintsand devotees. He meditated and connected himself with Shree
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Hari. The surrounding people also started praying. Bhagavan
Swaminérayanaappeared in front of Swamiji who was surrounded by a
hugecrowd of followers. Shregi Mah&§ immediatdy welcomed Swamiji
and led himinto Hisdivine vehicle and embraced him and proceeded to
Aksharadhama. Shree GopdanandaSwami livedfor 71 years, 2 months
and 17 daysduring which heled countless number of devoteestowards
God.

Dr. Swami Satyaprasad Dagi
(VidyaVarithi,Vedantacharya)

Bhuj -Kutch

List of Abbreviations
BrahmaSutra Br. Su.
BrhadaranyakaUpanishad Brh. Up.
Bhagavad Gita B.G
ChéndogyaUpanishad Ch. Up.
|sAUpanishad Is. Up.
KathaUpanishad Kath. Up.
Mahébhérata Maha. Bh.
SvetasvataraUpanishad Sve. Up.
Suba Upanishad Su. Up.

TaittiriyaAranyaka Tai.A.
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Summary of Gita Chapters

Chapter 1 - Vishada Yoga
(Lamenting the Consequence of War)

Chapter oneintroducesthe scene, the setting, the circumstances
and the charactersinvolved in determining the reasonsfor the Bhagavad
Git&'srevelation. The sceneisthe sacred place of Kurukshetra. The
setting isabattlefield. Thecircumstanceiswar. Themain charactersare
the Supreme L ord Krishnaand PrinceArjuna, witnessed by four million
soldiersled by their respective military commanders. After naming the
principa warriorson both sides, Arjuna sgrowing dejection isdescribed
duetothefear of losing friendsand relativesin the course of theimpend-
ing war and the subsequent sinsattached to such action. Arjuna swegpon
slipped from his hand and negated for war and seated himself on the
surfaceof thechariot. Thusthischapter isentitled‘ Lamenting the Conse-
guence of War’.

Chapter 2 - Sankhya Yoga
(The Yoga of Knowledge)

In chapter twoArjunaacceptsthe position asadiscipleof Lord
Krishnaand having surrendered completely to Himrequested the Lord to
instruct him how to dispel hislamentation and grief. To dispel hisigno-
ranceand perplexity, Lord started with an introduction explaining the eter-
nity of thesoul. Invarioustypesof expressionsafter concluding theim-
mortality of the soul, He reconciled him by explaining the normality of
death and birth to becomeready for thewar. Lord aso emphasized with
reason not to grievefor any beingsasthat wasnot in hiscontrol. Hemade
vividthetheory of duty. Thereareonly afew fortunate K shatriyaswho,
dueto their previous meritorious deeds, havethe privilege of going to
battle and being worthy of heaven. He also made clear the significance of
thisbattleto befought. Seeing alittledetermination returningwithinArjuna,
L ord strengthensthat determination by explaining the KarmaYogaanda
techniqueto be observed whileperforming action. Thetechniqueisnoth-
ing elsebut giving up theresultsto theLord. Renunciation of thefruit of
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actionsto thealmighty isconsidered asapath of achieving hisabode, i.e.
Moksha. WhenArjunaenquired about the definition of Sthitapragna,
Lord Krishnaexplainsitsvariousstages. Further, Lord extended this
chapter to control one’s mind to win over the expectation of pleasure
fromexternal objects. Thusattaining peaceand ridding of thefedingsof
I-nessand my-nessissiressed. Thisstageisnamed asBhrahmi by attain-
ing which onewill not become confused or perplexed. Thusthischapter
isentitled‘ TheYogaof Knowledge'.

Chapter 3 - Karma Yoga

(The Eternal Duties of a Human Being)

Chapter three establishesthefact by various points of view that
the performance of prescribed dutiesisobligatory for everyone. Here
Lord Krishnaexclusively and comprehensively explainshow it istheduty
of each and every member of society to carry out their functions and
responsibilitiesin their respective stage of lifeaccording to therulesand
regulationslaid down by the scripturesto befit our positioninthe society
inwhichwelive. Further the Lord elaborated why such dutiesmust be
performed, what benefit isgained by performing them, and what harmis
caused by not performing them. Actionsthat |ead to bondage and actions
that lead to salvation area so explained. All these pointsrelating to duty
have been described in detail. Thusthischapter isentitled‘ The Eternal
Dutiesof HumanBeings .

Chapter 4 - Gnyana-Karma-Sannyas Yoga
(The Yoga of Renunciation of Action in Knowledge)

In chapter four, Lord Krishnarevealshow in KarmaYogatheknowledge
of actionisreceived by succeeding disciples, and also narratesthereason
and nature of Hisdescent into thismaterial world. HereHeexplainsHis
own characteristics, the paths of action and knowledge aswell asthe
wisdom regarding the supreme knowledgewhich results at the culmina
tion of thetwo aspects, viz., the aspect of work and the aspect of knowl-
edge. Thusthischapter isentitled‘ TheYogaof Renunciation of Actionin
Knowledge' .
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Chapter 5 - Sannyas Yoga

(Yoga of True Renunciation)

After being requested by Arjunato prescribe any onepath which
will yie dtheultimateresult between GnyanaY oga(renunciation of Karma)
and KarmaYoga, in chapter five Lord Krishnadefinesthe concepts of
actionwith detachment (KarmaYoga) and renunciationin actions(Gnyana
Yoga) explaning themto bethemeansof thesamegoad. Heasoempha
sizesthat KarmaYogaisbetter than GnyanYoga. Thedoer of al duties
will never fed that heisperforming hisduties. Such doer will redizethem
to be the qualities of nature and will never accept its ownership upon
himsdlf. Thisistheway to get rid of theresultswhich affect usbeing good
or bad leading to bondage. Thegreat Karmayogis, withthebody andthe
mind freefrom ego, performwork with determination for the purification
of the Salf. Adopting dutiesin thisstrategic manner, i.e. abandoning the
fruitsof work, leadsto perpetua peacearising from Self redisation. But
thosedesireful for thefruitsof actionsbecome subject of bondage. Here,
LordKrishnaexplainshow savationisattained by the pursuance of these
paths. Thusthischapter isentitled‘ Yogaof True Renunciation’.

Chapter 6 - Dhyana Yoga
(Yoga of Meditation)

In chapter six Lord Krishnarevea sAshtanga (eight-fold) Yoga,
and the exact process of practicing suchYoga. Heexplainsin detail the
difficultiesof the mind and the procedures by which one can gain mastery
over themind through Yogawhich revealsthe spiritual natureof aliving
entity. He narratesal so the methodsto control themind. Inthemiddle,
being questioned by Arjunaregarding the stage of incompletioninYoga
and the position of such aperson, Lord Krishnaanswers, ‘No onewho
doesgoodintheform of practicingYoga, whichisthe highest good deed,
will ever meet with misfortune . And being questioned about Yogabhrashta,
Hefurther narratestheresult of Yogabhrashta (disengagement fromYoga).
A Yogabhrashtawould attain the higher worldsfor hismeritorious deeds
and return back by taking birth in apiousand prosperous circumstance
andgradualy progressinginhisYoga, getting rid of al remainingimpurities
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toreachhishighest god. Lord KrishnaeulogizestheYogi whosethoughts
become profound by the practice of Yoga. Four-fold classification of
Yogis, the support of Yoga, successinYoga, and the greatness of Bhakti
Yoga, area so the subjects of thischapter.

Chapter 7 - Gnyana-Vignyana Yoga
(Yoga of Knowledge and Realization)

In chapter seven Lord Krishnagives concrete knowledge of the
absolutereality aswell asthe opulence of divinity. He describesHis
illusory energy inthe materia existence called Mayaand declareshow
extremely difficultitisto surmountit. Herevea sthat He can never be
approached by evil. He also describes how the four types of people
attracted to divinity by their meritorious deeds, approach him, i.e. the
distressed, the cravers, desirous of wedlth, and who seeksknowledge of
Him. Among these, thefourthisthebest, ashe dwellswith hisdevotion.
Thelove hehasfor theAlmighty isunique. God also possessesthe same
amount of lovefor him. Such adevoted person reachesHislotusfeet at
the end of several births and such oneisvery hard to be found. Here
Lord Krishnarevealsthe subtle truth by saying, ‘ Whoever desiresto
worship any deity, other than Mysdlf, | providethemotivationto himand
removeany obstaclesin hispath of worship. By worshippingwith zed his
favourite deity, he attainsthe results provided by Me. But thoseresults
areimpermanent. They reach thosedeities. But thosewhoworshipMe,
attainMe.” Inconclusion, Herevealsthat, ‘ Onewho considersMeas
Adhibhutaor Adhidaivaor Adhi Yagna, remembers Me at the time of
death and reachesMe. Thusthischapter isentitled*Yogaof Knowledge
and Redlization'.

Chapter 8 - Akshara Brahma Yoga
(The Yoga of the I mperishable Brahma)

In chapter eight after explaining thetermsAdhibhuta, Adhidaiva
andAdhiyagna, Lord Krishnaemphasizesthescienceof Yoga. Revealing
that one attainswhatever one remembersat the end of one'slife, Lord
emphasizesthe significance of Histhought at thetime of death. Hence
every oneisordered to bewith Histhoughtsaways. Itisasoreveaed
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that by constant meditation on Paramapurushawithout deviation, onecan
remember Him at theend of hislife. All worlds, including theworld of
Brahma, are subject to destruction. But for thosewho haveattained Him
will not ever be subjected torebirth. Also Hegivesinformation onthe
creation of the material worldsaswell asestablishing adistinction be-
tween them and the spiritual world. HereHeexplainsthelight and dark
paths. Onewho crossesthelight path attainsthe eternal world, and the
other path leadsto thismundaneworld again.

Chapter 9 - Rgja-Vidya-Guhya Yoga
(Confidential Knowledge of the Ultimate Truth)

In chapter nineLord Krishnarevealsthe sovereign science (Rga
Vidyd) and the sovereign secret (R§aGuhya). Heexplainshow theen-
tirematerid existenceiscreated, pervaded, maintained and annihilated by
Hisexterna energy, and how al beings come and go under His supervi-
sion. All beings, sentient and insentient, at the end of the Kalpa, become
HisPrakriti (part of Hisbody). Hewill makethem manifest again at the
beginning of thenew Kapa. Theactionsof creation, etc., will not bind
Him asHeremainsneutral. When He staysasacontroller, the matter
(Prakriti) producesthisworld of movableandimmovablethings. By this
meanstheuniverserevolves. But theignorant, not knowing Hisincompa
rable state asthe L ord of the universe, conceive Him asanormal human
being when Heincarnatesin the human form. But the great one under-
stands Him asthe primereason of thiswhole universe asthey havethe
vison of divinity. They awayschant Hisnamesand meditate upon Him.
Lord dsorevea sHisuniversa form by declaring Himself asbeing preva
lent in severd formssuch as sacrifice, Svadhéa (which pleasesthe manes),
oblation, mantra, fire, father, mother, supporter, purifier, Pranava, al the
Vedas, goal, controller, witness, and the abode. Heisthe onewho pro-
videsthe hesat to the sun and holdsback therains. Thosewho meditateon
Him, desiring no other fruits, and yearning for eternal unionwith Him, are
released from Samséraand attain eternal bliss. The subject matterscov-
ered subsequently are primarily concerned with devotional service, and
theLord Himself ordersinthefinal versetofix one’smind onHim, to be
humbletowardsHim, regard Him asthehighest god andtofix themindin
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Him by which onecan attain Him. Thusthischapter isentitled  Confiden-
tial Knowledgeof the UltimateTruth.’

Chapter 10 — Vibhuti Yoga
(The Yoga of Divine Manifestations)

Chapter ten playsthevital rolein generating and devel oping de-
votion. Bhagavan revealsHisexalted position asthe cause of all causes.
He a so specifiesHis special manifestationsand opulence. Asper the
prayer of Arjuna, the Lord describes Hisopulence. Anything which ap-
pearsglorious, prosperousand full of prowess should be understood as
having emerged from aparticleof Hissplendour. Lord Krishnahasgiven
ahugelist of Hismagnificencebeginningwith, * Of the Adityas| anVishnu,
among thelights| amtheradiant Sun, etc.” Further Headds, ‘ Thereisno
endto My manifestations. What you have heard however ismereillustra:
tionsof My limitlessgrandeur.” To say inshort throughthewordsof Lord
Krishna, ‘1 am, indeed, the seed of al beings. Thereisnothing moving or
stationary that can exist without Me, isan essentia aspect of thischapter.

Chapter 11 - Vishvarupa-Darshana Yoga
(The Vision of the Universal Form)

In chapter eleven, revealing hisgratitudefor removing hisigno-
rance, Arjunafurther wantsto behold the universal form of Lord Krishna
and humbly requeststoreved that. Theway of hisrequest pleasesKrishna
and at once He startsto reveal Histranscendent form of various colours
and contours. Arjunaisgivendivinesght, but he cannot bear thevision of
thedivineform of the Lord and startsto eulogize Krishna. Lord reveals
thetruth that it isextremely difficult to comprehend Hisdivine universal
form. Even celestials have alwayslonged to seethisform. Thusthis
chapter isentitled‘ TheVision of theUniversa Form.’

Chapter 12 - Bhakti Yoga
(The Yoga of Devotion)

In chapter twelve, Lord Krishnaanswersthefollowing question
posed by Arjuna, ‘Whois better anongst those who seek You and those
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who seek the Self? Lord answersthat the devotee who meditates upon
Himwith anam of having eterna unionwith Himisbetter than the other
who seeksthe Self. The seeker of the Self can also attain Him, but by
encountering many difficultiesalong theway. But for the previousonethe
Lord Himsdlf assstsin hisupliftment. Additionaly, Heexplainsthediffer-
ent formsof spiritual disciplinesand discussesthequalitiesof the devo-
tees, who, by performing their activitiesin thisway becomevery dear to
Him. Thusthischapter isentitled ‘ TheYogaof Devotion.’

Chapter 13 - Kshetra-Kshetragnya Vibhéaga Yoga

(The Individual and the Ultimate Consciousness)

In chapter thirteen Lord Krishnareveal sthe difference between
thephysical body and theimmortal soul. Heexplainsthat thephysical is
transitory and perishable whereasthe soul isimmutableand eternal. He
alsolistssomevirtueswhich arisein the course of the connection of the
Sdf with the body, which should be cultivated asmeans of gaining knowl-
edge such asAmanitvam, Adambhitvam, etc. TheLord dso givesprecise
knowledgeabout theindividua soul and theultimatesoul. Thusthischap-
ter isentitled ‘ The Individual and the Ultimate Consciousness.’

Chapter 14 - Gunatraya-Vibhéaga Yoga
(The Three Qualities of Material Nature)

In chapter fourteen Lord Krishnareveal s matters pertaining to
goodness, passion and ignorance by which everything inthematerial ex-
istenceisinfluenced by. Hegivespertinent detailsontheessentia charac-
teristicsof each qudity of natureindividudly, their cause, theleve of their
potency, how they influencealiving entity affected by themaswell asthe
signsof onewho hasrisen abovethem. HereHeclearly advisestordin-
quish oneself from ignorance and passion and adopt the path of pure
goodnessuntil acquiring theability to transcend them. To say inshort, the
constituent characteristics of the body; their work; the method to over-
comethemand method to achievethethreegods(Kavayam,Aishvaryam,
and Moksham) by the grace of God are the subject matters of thischap-
ter. Teachingssuch as*From Sattvaisbornwisdom (realization of the
Sdf), from Rajasisborn greed and fromTamasisborndelusionaswell as
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ignorance,” and ‘ Thosewho are steady in Sattvago upwards; R§asika
peopleremaininthe middle and Témasika people go downwards,” are
interesting piecesof information inthischapter. Thusthischapter isen-
titled The Three Quditiesof Material Nature.’

Chapter 15 - Purushottama Yoga

(Realization of the Ultimate Truth)

Chapter fifteen gartswiththevery familiar Shloka, ‘ urdhvamulam
adhahshakham...vedavit’. Lord Krishnarevea sthevirtues, theglo-
riesand transcendental characteristicsof God being omnipotent, omni-
scient and omnipresent, differentiating Him from sentient Sdf. Heisseated
intheheart of dl. From Him flowsmemories, knowledge andignorance.
Heisthe oneto beknown through theVedas. He doneisthe bestower of
thefruit promised by theVedas and He aloneisthetrue knower of the
meaning of theVedas. Apart from the Self and thereleased Sdif, thethird
oneisthe Supreme, whoistotally different from both. Heisknown as
Brahmaor Ishvaraand baresall thethreeworldswithin Himself. Also
Lord Krishnaexplainsthe purpose and val ue of knowing about God and
the means by which He can berealized. Thusthis chapter isentitled
‘Redlization of theUltimateTruth.’

Chapter 16 - Daivasura-Sampad-Vibhaga Yoga
(The Divine and Demoniac Natures)

In chapter sixteen Lord Krishnadescribesin detail thedivineprop-
ertiesand conductsand actionswhich arerighteousin nature and condu-
civetodivinity. Someof thedivinequalitiesmentioned arefearlessness,
mental purity, remaining steady, etc. Thesearethequalitiesof thoseborn
to carry out the commands of the Lord. Also Hedelineatesthedevilish
propertiesand ill conductswhich areunrighteousin nature. Thequalities
of those born to break the commands of the L ord are mentioned as os-
tentation, arrogance, self conceit, anger, harshness, etc. Thedifferentia
tionamong thequalitiesof thedivineand theevil isprescribed only to be
inthe control of Shéstras, and to preservethe detailed knowledge of the
truth and meansto be practiced. Inconclusion, Lord Krishnasays, ‘He
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who, throwing overboard My commandsin the form of theVedasand
doesnot tread the path which pleases Mg, attains neither happiness nor
successhere, nor thehighest goal (Moksha) hereafter.” Thusthischapter
isentitled* The Divineand the Demoniac Natures .

Chapter 17 - Shraddhatraya-Vibhaga Yoga
(The Three Divisions of Faith)

In chapter seventeen Lord Krishnaclassifiesthethreedivisonsof
fath, reveding thedifferent quditiesof faithinthe Supremethat determine
thecharacter of living entities. Thesethreetypesof faith determineone’'s
consciousnessin thisworld. Toidentify the Sattvikas, R§asikas and
Tamasikas, He explainstheir behavioursand their nature. Inthesame
way Henarratesthreekindsof food, offerings, penance, charity, etc. Thus
thischapter isentitled* The Three Divisionsof Faith’.

Chapter 18 - Moksha-Upadesha Yoga

(Final Revelation of the Ultimate Truth)

Inthisfinal chapter Lord Krishnasumsup the previous chaptersand de-
scribesthe attainment of salvation by the paths of KarmaYoga, asde-
scribed in chaptersoneto six, and by GnyanaYoga, asdescribed in chap-
tersthirteen to eighteen. TheLord explainsthat whilefollowing these
pathsonemust offer, without reservation, everything to God. Theknowl-
edgereveded progressively becomes more subtle than previous chap-
ters. Heeulogisesthe person desirousof Mokshaextremely. Thischap-
ter containslarge number of verses. Severd versesarehighly significant
such as‘ishvarah sarvabhutanam...’, ‘tamevasharanam gaccha...’,
‘manmanabhavamadbhakto...’, ‘sarvadharmén parityajya...’, &tc.,
are placed in this conclusive part. In thischapter He revealsthat the
whole Bhagawad Gitaishighly secret and not to betaught to the unwor-
thy and at the same time to be taught to the worthy person. He says,
‘ Such a preceptor who teachesthe worthy one, reaches Me, attaining
Bhakti gradually’. By thiswholeteaching, He convincedArjunatofight
and subsequentlyArjunacasted away hisstubbornnessnot to fight saying,
‘Destroyed ismy delusion, and through Your grace true knowledgeis
gained'. Thusthischapter isentitled ‘ Final Revelation of the Ultimate
Truth'.
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Gita Bhashya by
Sadguru Shree Gopalananda Muni

L ord Shree Swaminarayana, who isthe solebase of theuniverse;
fromwhomtheuniverseevolves, inwhomit merges, who holdsunlimited
astonishing powers; who appearsin three-fold ways, who istheinner
controller of sentient (living) and insentient (lifeless) world; whoisfull of
abundant bliss; inwhom resides countlessqualities; whoisflawless, who

isto be understood through the knowledge of the Upanishads; may He
liveinmy heart. || 1]|

| bow before Hari, the son of Dharma, by drinking the nectar of

whose lotusfeet the saints are quenched and do not desirefor thefour
typesof liberation. || 2||

Meditating upon Shree Sahajananda Swami, |, Shree
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Gopa énanda, attempt to explain theteachingsof Bhagavéan, for thesatis-
factionof saints. || 3||

Dueto uncalled-for sympathy, which aroseinthemind of Arjuna,
who was confused to decide the proper way of action, and wasafraid of
killing hismastersin the battlefiel d; to motivate him on therighteousway,
Lord Vésudevanarrated the Git4, beneficia to all; the excellent nectar
that isto be savored for destruction of al miseries. || 4||

Inthis Gita Shéstra, thethree methods, namely KarmaYoga- the
path of action, GnyanaY oga- the path of knowledge, and Bhakti Yoga-
the path of devotion, areexplained whichlead toliberation fromthecycle
of birth and death. || 5]|

At theend of the Gita Shastra, the path of compl ete surrender,
whichisthemost agreeableto and cherished by thedevoteeshaving firm
faithinthe Supreme Person, who isperfectin Himsdlf, istold asthe only
meansto attain Him. || 6|

Thethree pathsare dependent on each other. One of these paths
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may be given prominenceand should beduly followed accordingtoone's
own nature. || 7||

Thosewho arefully committed to unmotivated (Nishkéma) de-
votion, should honour theway of Prapatti (total surrender), for all the
three pathsfinally cometo the samefruition. || 8|

Inthisway | havetold the essence of the Gitaat the outset. The
explanationswill follow asper the content intherespective chapters. || 9|

Chapter 1
Vishada Yoga
L amenting the Consequence of War
With referenceto the enquiry of King Janamejayawith Muni
Vai shampayanaabout the great M ahabhérat war between Kauravasand
Pandavas, Vaishampayananarrated it to him. Inthat narration, thedia-

logue between Dhritarashtraand Sanjaya, which beginswith thewords
‘Dhritarashtrasaid...’ isbeing presented.
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STANZA1
Dhritarashtra uvach:

dharmakshetrekurukshetresamaveta yuyutsavah;
mamakah pandavashchaivakim akurvatasanjaya.

Trandation- Dhritarashtrasaid: O Sanjayal Intheholy field of
Kurukshetra, my sonsand the sons of Pandu, having gathered together
and eager to fight, what did they do? || 1||

Commentary

Hesanjaya- O Sanjayal Yuyutsavah - Thosewho are eager
tofight, dhar makshetr e—Dharmasya- of theworship of God, Kshetram -
land, i.e. land whereworship is performed, kur ukshetre—inthat land
called Kurukshetra

Jabal Shruti runsas, ‘ ThisKurukshetraisaplace of worship of
godsfor al beings, itisthe abode of Brahma.” (Jabad Upanishad, 1.1).
Similarly in Shatapath it issaid, ' Kurukshetraisaplace of worship of
gods.” Samavetéah - Gathered together, mamakah - my sons, thisword
showsattachment, pandavah - sonsof Pandu; hatred isindicated by this
word, kim akurvata- what did they do?
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STANZA?2
Sanjaya uvach:
drishtvatu pandavanikam vyudham duryodhanastada;
acharyam upasangamyar g avachanam abravit.
Trandlation- Sanjaya said: Then seeing the large army of
Pandavas, well arranged by Dhrishtadyumna, Duryodhanaapproached
histeacher Dronabefore commencement of thewar and said thus. || 2||

Commentary

Tu - Thiswordisused to represent difference. Pandavanikam -
Hugearmy of Pandavas, vyudham - the particular Sakata-like (car-like)
group of army formed by Dhrishtadyumnaand others, it meansspecially
designedfor war, drishtva - observing, tada- at thetimeof beginning of
war, acharyam - to theteacher Dronawho taught the skillsof archery,
upasangamya - approaching, r aja duryodhana- King Duryodhana,
vachanam abravit - uttered thefollowing words.

STANZA3
pashyaitam panduputranam acharyamahatim chamum;
vyudham drupadaputr enatavashishyenadhimata.

Trandation- O Magter, seethismighty army of thesonsof Pandu
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arranged in acar-shape by your intelligent disciple, the son of Drupada,
standing fearlesdy, disregarding the great warriorslikeyou. || 3||
Commentary

Heéachéarya- O Master, etam - standing near by, disregarding
great warriorslikeyou, thisarmy of sonsof Pandu gathered herewithout
fear, mahatim - mighty asitis, impossibleto overcomefor theenemies,
chamum —military, pasya- see.

How isit? Arranged by your intelligent disciple Dhrishtadyumna,
the son of Drupada, skilled in arranging an army in theform of acar-
shape, etc.,vyudham - arranged in different formations. || 3||

STANZAS4-6

atr ashur a maheshvasa bhimérjunasamayudhi;
yuyudhanovir atashcha drupadashchamahéar athah.
dhrishtaketush chekitanah kashir § ashchaviryavan;
purujit kuntibhojashchashaibyashchanar apungavah.
yudhamanyushchavikrantauttamaujashchaviryavan;
saubhadr o draupadeyashcha sarva evamaharathah.

Trandation- Herearethe great warriorswho hold the heaviest
bows and are equal to BhimaandArjuna, likeYuyudhana, Virédtaand
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Drupadathemighty chariot-warriors.

Dhrishtaketu, Chekitdnaand the brave king of Kashi; Purujjit,
Kuntibhoj and Saibya, heroesamong men; the mighty Yudhamanyu, the
strong Uttamauj &, and Abhimanyu - the son of Subhadréaand the sons of
Draupadi, dl aregreat Mahérathis (mighty chariot-warriors). ||4-6]|

Commentary

Suggesting that, * may you please be attentiveto the happeningsin
thebattlefield,” heindicatesthe namesof warriorsfromtheenemy’sside.

Atra- Inthisarmy, maheshvasaha - who hold heaviest bows,
yudhi - inthebattle,bhimarjunasamah - bravewarriorsequal to Bhima
andArjunaareover there. Their namesareYudhamanyu, Satyaki, Vira
and Drupad. They areindicated by the adjectivemahar ath.

Dhrishtaketu, chekitan, andkashir gj, thesethree arekings.
The adjective used for themisviryavan -valorous. Theadjectivefor
purujit, kuntibhoj and saibya, isnar apungavah - heroesamong men.

Yudh@manyuhu - Yudhémanyuisaking. Uttamaujaisanother
king. Or the adjectives Narapungavah, etc., can be appropriately used
for thekingsreferred to above. Saubhadr ah - The son of Subhadrg, i.e.
Abhimanyu; draupadeyah - thefive sonsnamely Prativindhyaand others
born of Draupadi and the Pandavs. Theword ‘cha’ suggest other kings
like Pandya, etc. All of them aremahar athis, no oneisinferior.
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The specid quditiesof aMahérathi aretold thus- Onewho can
fight alone against ten thousand bowmen, and whoisnot only anexpertin
weaponry but also inthewar-techniques, ishailed asaMahérathi. One
who cansingle-handedly fight against countlesswarriorsiscaledAtirathi.
Onewhofightsagainst asinglewarrior iscalled aRathi. Inferiortoa
Rathi isknown asArdharathi. ||4-6||

STANZA7

asmakam tu vishishtayetan nibodhadvijottama;
nayakah mama sainyasya samgnyartham tan bravimi te.
Translation- Know also, O best among Brahmans
(Dronéchéarya), the leaders of my army who arethe most distinguished
among countlesswarriors, | shall tell their namesfor your informetion. || 7|

Commentary

Hedvijottam - O best among the Bréhmans! Asmakam ye
vishishtatan nibodh - Now know about the di stingui shed oneson our
side, ye cha mama sainyasya nayakah - and those who are leading
warriorsof our army. Sangnyéartham - Toinformyou, | point out afew
by name, out of many of them. || 7|

First he announcesthe names of distinguished leadersfrom both
sidesinthenext stanza‘Bhavan...etc.’
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STANZAS

bhavan bhishmashchakar nashchakripashchasamitinjayah;
ashvatthamavikar nashcha saumadattistathaivacha.
Trandation- Yourself, Bhishma, Karna, Kripa, who are ever

victoriousin battle; andAshvatthama, Vikarnaand Jaydratha, the son of
Somadatt. || 8|

Commentary

Samitinjaya- Victorious. Thisadjective appliesto four of the
chiefs, or particularly to Kripachérya. Then he speaksabout theleaders
like Ashvatthdma and others. Saumadattih - Jaydrath, the son of
Somadatt. Elsewheretheword ‘ Jaydratha isused. Jaydrathawasthe
king of Sindhu. || 8||

STANZA9

anyechabahavah shuramadarthetyaktajivitah;
nanashastr apr ahar anah sar veyuddhavisharadah.

Trandation - Therearemany other brave heroeswho areready
togiveuptheir livesfor my sake and who are equipped with manifold
weaponsaswell asbeing expertsintheart of battle. || 9|

Commentary
Therearemany other vdiant warriorsnamely Shaya, Kritavarma,
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etc., madarthetyaktajivitah -who are determined to give up their life
for my sake, ndnashastr apr ahar anah - who hold different typesof weap-
onsfor fighting, sar veyuddhavishéradah - al of them areexpertsinthe
art of battle. || 9|

STANZA 10

aparyaptam tad asmakam balam bhishmabhirakshitam;
paryaptam tvidam etesham balam bhimabhir akshitam.

Trandlation- Thisarmy of ours, guided by Bhishma, doesnot
seem to be competent enough to conquer the enemy. However their
army, protected by Bhimaseems competent. || 10|

Commentary

Tat - That, along with the leaders already referred to,
bhishmenabhir akshitam api-asmadiyam balam - our army, though
protected by Bhishma, apar yaptam - does not seem capabl e of fighting
aganst their army.

Etesham - This army of my enemy’s, protected by Bhima,
par yaptam - seemsto be competent. Dueto Bhishma'sfavourableness
towardsboth parties, our army does not seem to be ableto conquer the
enemy’sarmy. The purport isthat because of Bhima s single-minded
support to hisown side, hisarmy ismore competent. || 10|
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Inthe next stanza, * Ayaneshu cha...etc.,’ heinstructsthewar-
riorsabout their particular duties.

STANZA11

ayaneshu chasar veshu yathdbhagam avasthitah;
bhishmam evabhir akshantu bhavantah sarvaevahi.

Trandation- Therefore, al of you stationed at your positionsin
your respectivedivisions, guard Bhisnmafromall sides. || 11|

Commentary

Ayaneshu - Ontheway to enter themilitary array, stand without
leaving your assigned positions, according to your divisons. Bhavantah
rakshantu - All of you protect Bhishmawho isbusy in operation, strongly
fighting; from thefront-side, from along-side and from therear, protect
him asthe chief of thearmy. It issuggested that by the protection of
Bhishma, thecommander of thearmy, all will be protected.

STANZA 12

tasya sanjanayan har sham kur uvriddhah pitamahah;
smhanadam vinadyocchaih shankham dadhmau pratépavan.

Trandlation- Then Bhishma, the valiant grandsire and the se-
nior-most of the Kurus, to removethe doubt in Duryodhana smind and to
cheer himup, madealoud roar likealion and blew hisconch. || 12||
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Commentary

Tasya - His(Duryodhana's), who was doubtful about Bhishma,
har sham sanjanayan - to pleasehim, to clear the doubt which occurred
inhismindkuru-vriddhah pratéapavan pitamahah - Bhishma, theel -
dest of Kurus, the grandfather, ucchhaih - in high pitch, adau
simhanadam - first making asound like aroar of alion, shankham
dadhmau - blew hislarge conch. || 12|

Acknowledging thearmy chief Bhishma senthusasminwar, the
excitement of war wasaroused al over thearmy. Thisisexpressedinthe
next stanza'‘ Tatah...etc.’

STANZA 13

tatah shankhéashchabher yashcha panavanakagomukhah;
sahasaivabhyahanyanta sa shabdastumulo’ bhavat.

Translation- Thereupon conches, kettledrums, trumpets,
tabores, blow-horns, etc., wereblared forth. That sound wasthunder-
ous. || 13|

Commentary

Tatah - After that act of Bhishma, the son of Gangaand the com-
mander of thearmy, panavah, anakah, gomukhascha - specia musica
war instruments, sahasa - instantly abhyahanyanta - were sounded.
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(‘ Karmakartari-lan-prayogh’ - inthe predicate ‘ they beat thedrums’,
theusageof ‘Lan’ imperfectisintheagent activevoice).

Tatah sa sabdah - The sound of thewar instrumentslikethat of
Bheri, etc.,tumulo- sounded very loud. || 13||

Now hereved sthe degree of enthusiasminthearmy of Pandavs
inthe next four stanzasbeginning withtheword ‘ Tatah.. . etc.’

STANZAS14-17

tatah shvetair hayair yukte mahati syandanesthitau;
méadhavah pandavashchaivadivyau shankhau pradadhmatuh.
panchajanyam hrishikesho devadattam dhananjayah;
paundram dadhmau mahashankham bhimakar mavrikodar ah.
anantavijayam rgjakuntiputroyudhishthirah;
nakulah sahadevashcha sughoshamanipushpakau.

kéashyashcha parameshvasah shikhandi chamahér athah;
dhrishtadyumno vir &tashcha satyakishchépar §jitah.
Trandation- Then, seated inamighty chariot yoked withwhite
horses, VasudevaandArjunablew their divine conches. ShreeKrishna
blew the PanchagjanyaandArjunablew hisconch called Devdatt. Bhima,
the doer of terrific deeds, in whose stomach thereisafire namedVrik,
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blew hisgreat conch named Paundram.

Yudhisthira, the son of Kunti, blew the conchAnantvijay, Nakul
blew the Sughaosh, and Sahadev blew the Mani pushpak.

TheKing of Kashi, the great chariot-warrior, Sikhandi and the
undefeatable Satyaki blew their conches. || 14-17 ||

Commentary

Tatah - After that, shvetaih hayaih yukte mahati syandane
sthitau - seated in the great chariot yoked to white horses, madhav-
pandavau - VasudevaandArjuna, divyau shankhau pradadhmatuh -
blew thedivine conches.

Mentioning the names of the conches of KrishnaandArjunaas
Panchajanyam, etc., pradadhmatuhiiti - blew (theverb ‘blew’ isto be
taken with the above mentioned persons.)

Bhimkar ma- Whoseactisfurious, vrikodar ah - inwhose stom-
ach there isthe fire named Vrik. That Bhima, who is known thus,
paundram - thegreat conch of thisname, (he) blew hisown conch.

King Yudhisthira, the son of Kunti, blew his conch named
Anantvijay. Nakulablew the conch Sughosha. Sahadeva blew the
Manipushpaka.

I shdvah meansarrows. |shvasah meansthrough which arrows
areshot, i.e. bow. Combining thetwo wordsleadsto paramesvasah —
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one who holds the best bow. Kashyah - king of Kashi, cha —and,
shikhandi -themighty chariot-warrior, apar gjitah - unconquerable, as
he cannot be defeated by anyone. Or chapar §jitah —one who looks
splendid withabow and arrow. R§jitam meansshining - can betaken as
acompound word like Chapa+ Rgitam. || 14-17||

STANZA 18

drupadodraupadeyashcha sarvashah prithivipate;
saubhadrashchamahabahuh shankhén dadhmuh prithak prithak.

Trandation- King Drupada, thefive sons of Draupadi and oth-
ers, such asthe son of Subhadrg, O Lord of theearth, they all blew their
conches. || 18|

Commentary

Draupadeyah - Thefivesonsof Draupadi, i.e. Prativindhya, etc.,
saubhadr ah - Subhadréd's sonAbhimanyu, they al blew their respective
conches. || 18|

The sound of conchesmade by them wasunnerving for thearmy
of Duryodhana, thus Sanjayasaidinthestanza‘Sa.. . etc.’

STANZA 19

saghoshodhartar ashtranam hridayani vyadar ayat;
nabhashcha prithivim chaivatumulo vyanunadayan.
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Trangdation- That tumultuous sound of conches resounded

through the heaven and the earth and it shattered the hearts of the sons of
Dhritaréshtra. || 19||

Commentary

Saghosho - That uproar, dhértar ashtr anam - of theinmates of
Dhritarashtra (yours) hridayani - minds, vyadar ayat - rent; caused to
raisefearintheir hearts. Thisisthepurport.

What did it do? Nabhashcha prithivim chaiva tumulo
vyanunadayan - the sky and the earth resounding with tremendous ech-
oes. || 19|

Then Sanjaya speaks about Arjuna sactivity inthe battlefield,
‘Atha...etc!’

STANZAS20-21
athavyavasthitan drishtvadhartar ashtran kapidhvaj ah;
pravritteshastrasampatedhanur udyamyapandavah.
hrishikesham tada vakyamidamahamahipate;
senayor ubhayor madhyeratham sthapayame chyuta.

Trandation- O King, thenArjuna, whose banner boretheinsig-
niaof Hanuman, seeing thearmy of the sonsof Dhritaréshtraprepared to
launch their weapons; holding hisbow in position; spoke at that timeto
Krishna- “place my chariot between thetwo armies standing in battle-
array.” || 20-21||
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Commentary

Atha- After blowing the conch, kapidhvaj ah -Arjuna, theson
of Pandu, whose banner borethe crest of amonkey (Hanumén), yoddhum
vyavasthitan dhartar ashtran - warriorson your side, (your sons) stand-
ing arrayed desirousof fighting, drishtvashastrasampétepr avrittesati -
seeing that army isin position to sart the battleand astheflight of missiles
isabout to begin,dhanur udyamya - Arjuna, holding bow in position.

Hemahipate- O King! Tada - At that time, hrishikesham
prati - to Krishna, idam — said the following words, he achyut - O
Krishna, ubhayoh senayoh madhye meratham sthapaya - place my
chariot between thetwo armiesgathered in close proximity. ||20-21||

Tothedoubt, ‘Where should | placethe chariot? Arjunaindi-
catesthecentra region onaccount of it being extensive, in‘Yéavad. .. &c.’
STANZA 22
yavad etan nirikshe' ham yoddhukaman avasthitan;
kair maya sahayoddhavyam asmin ranasamudyame.
Trandation- Place my chariot between thetwo armiessothat |
may be ableto observe Bhishmaand otherswho are eager to fight the

war, whichisbetween closerdatives, and let meknow withwhom | have
tofightinthisenterpriseof war. || 22|
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Yoddhukéman etan - Thosewho areeager tofight,avasthitan -
firmly standing on the battlefield, yavadetannirikshe' ham - sothat by
going therel may haveagood look at Bhishmaand others, position my
chariot at suchaplace. Thisistheimplication.

A doubt may arisethat, ‘ You are afighter and not a spectator of
the battle. Hencewhat isthe use of observing them? To thisArjuna
replieswiththewordskaih...etc.

Asmin ranasamudyame - In this enterprise of war, whichis
being fought between kith and kin,mayakaih sahayoddhavyam - with
whomdo | havetofight? To know thisistheintention of Arjunaasking
Krishnato placethe chariot in the middle, and not simply to view the
battle. Thisisthepurport. || 22]|

STANZA 23
yotsyamanan avekshe’ ham ya ete’ tra samagatah;
dhértar ashtrasyadurbuddher yuddhepriyachikir shavah.
Trandation- | wishto seethose who have gathered here, ready to
fightinthisbettle, inorder to pleasetheevil minded sonof Dhritaréghtra. || 23|
Commentary

Durbuddheh dhartarashtrasya - Of the wicked minded
Duryodhana, yuddhe priyachikir shavah - who are eager to fight to
please him, and not to remove hiswicked thoughts, ye- those kingswho
aregathered here.
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Téan yotsyamanan aham avekshe- | wishto seethemwho are
willing to fight, and who do not want to make apeacetreaty. Hencein
view of fighting them it is proper to have alook at them. Thisisthe
implication. || 23]

After that Sanjayaspoketo Dhritaréshtra, ‘ Evam...etc.’

STANZAS?24-25
Sanjaya uvach:
evamukto hrishikesho gudakeshena bhér ata;
senayor ubhayor madhye sthapayitvarathottamam.
bhishmadr onapramukhatah sar vesham chamahikshitam;
uvacha parthapashyaitan samavetan kuruniiti.

Trandation- Sanjaya said: O Bhératal Thus requested by

Arjuna, Shree Krishnastationed thefine chariot between thetwo armies,

infront of Bhishma, Dronaand other kings, and said: OArjunal Behold
these Kurusassembled here. || 24-25||

Commentary

He bhérata - Born in the Bharata dynasty, O Dhritarashtral
Gudakeshenaevam uktah - Thussaid by Arjunawho has conquered
hisdeep, hrishikeshah - thecontroller of thesensesof dl men, i.e. Krishng,
ubhayoh senayor madhye - between thetwo armies, bhishma-dr ona-
pramukhatah - infront of leaderslike Bhishma, Drong, etc., sar vesham
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cha mahikshitam - and in front of all of the kings, rulers of land,
rathottamam sthapayitva - placing the best of chariotsoffered by the
Lord of Fire, Lord ShreeKrishnasaid, hepérth - OArjuna, samavetan -
who are gathered, etan kur un pashya - seethese Kauravs. || 24-25||

STANZA 26
tatrapashyat sthitan parthah pitrin athapitamahan;
acharyan méatulan bhratrun putr an pautran sakhimstatha.
Trangdation- As Arjuna looked on, he saw fathers, paternal

uncles, grandfathers, teachers, materna uncles, brothers, sons, grandsons
andfriendsstanding in boththearmies. || 26||

Commentary

Tatra- Therein both the armies, sthitan - standing, parthah
apashyat - Arjunasaw. Suchisthesyntax. Thefollowing referstothe
warriorsprepared tofightintheenemy’sarmy. Pitrin - Elders,pitrivyan -
paternal uncles, Bhurishravah and others, pitamahéan - Bhishma,
Somadatta and others, acharyan - teachers Drona, Kripaand others,
matulan - maternal uncleslike Shalya, Shakuni, etc., bhratrun - broth-
erslike Duryodhanaand others, putr an - sonslike L akshman and others,
pautran —grandsons, sak hin - friendslikeAshvatthama, Jaydrathaand
othersof hisage. || 26|
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STANZA?27

shvashur én suhridashchaiva senayor ubhayor api;
tan samikshya sa kaunteyah sarvan bandhun avasthitan;
Kripaya paray&’ vishtovishidannidam abravit.

Trandation- WhenArjunasaw hisfathers-in-law andintimates
present in both thearmiesaswell asother kinsmen stationed intheir posi-
tionsready tofight, he, having been envel oped by deep pity, uttered these
wordsindespair. || 27|

Commentary
Suhridah - FriendslikeKritvarma, Bhagadatt and others. The

word ‘ Suhridah’ should be understood inthe sense of all benefactors. It
relatestofriendsfrom hisarmy aso.

Sah - Kunti’s son Arjuna, sarvan bandhun avasthitan
samikshya- seeing them all, relatives, friends, etc., ready to fight with
each other andpar ayakripaya avishtah - overwhel med with deep com-
passion,idam vakyam abravit - said thesewords. || 27|

Beginning from the stanza‘ Drishtvemam...’ (28), Arjuna’s
gpeech continuesupto‘ Yadi mama...” (45).
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STANZA 28

Arjuna uvach:

drishtvemam svajanam krishnayuyutsum samupasthitam;
sidanti mamagatr ani mukham cha parishushyati.
Trandation- Arjunasaid: O Krishna, seeing thesekinsmen gath-
ered hereready tofight, my limbsare quivering and my mouth isdrying
up. || 28]|

Commentary

Hekrishna- OKrishnal Yuyutsum - Thosewho are eager to
fight the battle, samupasthitam - present here, imam svajanam - the
gathering of kinsmen and friends, drishtva - having seen, mamagatr ani
- my limbs, sidanti - are quivering, mukham cha parishushyati - and
my mouthisdrying up. || 28|

STANZA 29

vepathushchashariremeromahar shashchajayate;
gandivam sramsate hastat tvak chaiva paridahyate;
nachashaknomyavasthatum bhramativa chamemanah.

Trandation- My body istrembling, hairsstand onend, Gandiva
dipsfrommy hand, my skinisafire, | cannot stand steadily, my mind
wandersasit wereunsteady. || 29|
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Commentary

Me sharire vepathushcha - And my body trembles,
romahar shah chajayate- and my hair standson end, hastat gandivam
sramsr ate - Gandivaisslipping down from my hands, tvak cha - and
my skin, paridahyate- isburning intensely.

Aham cha na saknomi avasthatum - | am not able to stand
gteadily, memanaschabhramativa- my mindiswhirling, unsteady asit
were. || 29|

STANZA 30
nimittani chapashyami viparitani keshava;
nachashreyo’ nupashyami hatva svajanam ahave.
Trandation- O Krishnal | see bad omens which suggest ad-

verseeffects. | do not foreseemy good in killing my own peopleinthe
battle. || 30||

Commentary
Kincha- Moreover, nimittani - omens,viparitani - suggesting
inauspiciousresults, pashyami - | see,hekeshav - O Krishna, ahave-
inthe battle, svajanam hatva - having killed my kinsmen, anu - after,

shreyah - theauspiciousresultsin thisand in the next world, subham -
good consequences, na pashyami - | do not see. || 30|
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STANZA 31

nakangkshevijayam krishnanachargj yam sukhani cha;
kim nor@jyenagovindakim bhogair jivitenava.
Trandation- | do not desire for victory, O Krishna! Nor the
kingdom and pleasures. Of what useisakingdom and enjoymentswith-
out kinsmen? Or even, O Govindal What isthe useof lifefor that mat-
ter? || 31||

Commentary

Hekrishna- Onewhoiscapable of attracting thethreeworlds,
OKrishnal Vijayam - victory stained by defeating the enemy and getting
the kingdom (asits result), sukhani cha - and the pleasures also, na
kangkshe - | do not desire, he govinda - O Krishna, nah r§jyena -
what istheuse of thekingdom for uswithout al kinsmen? Bhogair kim -
what to do with the enjoyments? Enjoyment is pleasurablewhen shared
withrelatives. If they aredead what kind of enjoyment would it be? This
istheimplication. Va- Or, what isthe use of that lifeeven?

Nanu — Indeed, jivatvam vah syadeva sukham - if they are
alive, itisour happiness. If that isso, hesays, what istheuse of that life
without kinsmen, whichisjustlivinglikeadead. Thisisthepurport. || 31|

Hed aboratesfurther what was said beforein two and half stan-
zasbeginningwith‘Yesham.. .etc.’
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STANZA 32
yesham arthekangkshitam nor g yam bhogah sukhani cha;
taime vasthita yuddhe préanamstyaktva dhanani cha.
Trandlation- Those for whom the kingdom, enjoyments and
happinessaredesired by us, they themselvesare arrayed for battle after
giving up their livesand wedlth. || 32||
Commentary
Yesham arthe - For whose sake, no - by us, rayam
kangkshitam bhogah sukhani cha- kingdom, enjoyments and happi-
nessare desired, teime pranan jiviteccham dhanani chatyaktva -
They are, after renouncing their desire for life and wealth, yuddhe
avasthitah - arrayed for battle. Sowhat isthe use of kingdom, happi-
ness, etc., for us? Thisistheimplication. || 32||

STANZA33

achéryah pitarah putrastathaiva chapitamahah;
matulah shvashur &h pautr ah shyalah sambandhinastatha.

Trandation- Preceptors, fathers, sons, grandfathers, maternal
uncles, father-in-laws, grandsons, brother-in-laws and al so other kins-
men. || 33|

Commentary
Arjunaspeaksabout thewarriorsof the opposite side. Teachers
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and others. The meaning of thewordsteacher, father, uncle, sons, etc.,
areclear. || 33||

Nanu - Indeed, if you do not kill them, they will certainly kill you
on account of greed for kingdom. Hence, killing them, you ruletheking-
dom. TothisargumentArjunarepliesinthestanza’' Etanna...etc.’

STANZA 34

etan nahantum icchami ghnato’ pi madhusudana;
api trailokyar §j yasya hetoh kim nu mahikrite.

Trandation- OKrishna! | do not want tokill them, thoughthey
might kill me, evenfor thesovereignty of al thethreeworlds, let lonethis
earth. || 34||

Commentary
Hemadhusudan - O Krishnal Ghnatopi - Evenbeingkilled by
them, etén - Duryodhanaand others, trailokyar aj yasyapi hetoh - even
to get the sovereignty over al threeworlds,aham nahantum icchami -
| do not desiretokill.
Nu - From adifferent perspective, kim punah - what to say of,

mahikrite-for the sake of aworldly kingdom? Shal I kill themonly for
getting sovereignty of theearth? Themeaningis, ‘1 won'tkill.” || 34|
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STANZA 35
nihatyadhartar ashtran nah kapritih sy janardana;
papam evashrayed asman hatvaitan atatayinah.
Trandation- Isthereany joy toremain aiveby killingthem? O

Krishnal By killing these miscreantslike Duryodhanaand others, weare
going to commit sinand nothing ese. || 35|

Commentary

Moreover, dhértarashtran - our closerelatives on the side of
Dhritaréshtra, like Bhishma, Duryodhanaand others, nihatya - having
killed them, k& pritih syat - what joy will therebefor us? Noneat all,
that istheimplication. Hejanardana! Atatayinah etan hatva- O
Krishnal By killing thesefel onslike Duryodhanaand other brothers, asman
papameva ashrayet - only sinwill accrueto usand nothing else. Itis
saidinthe Smruti about Atatayinah asfollows. ‘Onewhoisan arsonist,
ppoi son giver, carriesaweapon, stealsmoney, seizesland and who takes
away another’swife, these six miscreantsare called Atatayinah. || 35]|

STANZA 36

tasman narhéavayam hantum dhartar ashtr an svabandhavan;
svajanam hi katham hatva sukhinah syamamédhava.

Trandation- Therefore, it isnot proper for usto slay our kins-
men, the sons of Dhritarashtra, O Krishna, how can we be happy thus
killing our own people. || 36|
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Commentary

Tasmat - Because of the occurrence of sin due to killing our
relatives, as told in Dharmashéstras (code of righteousness),
svabandhavan dhértar ashtr an hantum narhah - itisnot right on our
part to slay our relatives, the Kauravs. He madhava - O Krishnal
Svajanam hatvavayam katham sukhinah syama- How will webe
happy by killing our relatives?‘ Hi’ meansdefinitely wewill not be. || 36|

Among theleadersof both sides, i.e. those who stand in opposi-
tionunawareof thesninkilling kinsmen, and us, who seetheevil of killing
them; thereisadifferencewhichArjunahighlightsin the next two stanzas,
beginningfrom* Yadi...etc’

STANZAS37-38

yadyapyetena pashyanti lobhopahatachetasah;
kulakshayakritam dosham mitradr ohecha patakam.
katham na gnyeyam asmabhih papad asman nivartitum;
kulakshayakritam dosham prapashyadbhir janardana.
Trandation- Although these men of the oppositeside, bornin
the samelineage and whose mindsare overpowered by greed, do not see
theevil in destroying afamily and causing treachery tofriends, should we,
O Krishna, who can clearly seetheevil, not think of turning away from
committing thiscrime? || 37-38||
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Commentary

L obhopahatachetasah - Whosediscriminationisoverpowered
by the greed for kingdom, ete - these, borninthe samefamily, yadyapi -
though, kulakshayakritam dosham - evilnessin destroying afamily,
mitradr ohepétakam chana pashyanti - and not thinking about thesin
of treachery tofriends.

Tathapi kulakshayakritam dosham prapashyadbhih - But
for uswho can properly understand theevil of destroying afamily, katham
nagnyeyam asmabhih - why should wenot think? Thismeansknowing
thus, weshould refrain from thethought of committing thissin. || 37-38|

Hedaboratesonthisevilnessinthenext stanza‘Kula...etc.’
STANZA 39

kulakshayepranashyanti kuladhar méh sanatanah;
dharmenashtekulam kritsnam adhar mo’ bhibhavatyuta.

Trandation- If thefamily isdestroyed theancient traditionsand
family religiousdutiesassigned to Kshatriyaswill belost. Whenreligion
perishesthewholeclan will beonthevergeof destruction duetoirreli-
giouspractices. || 39|

Commentary
Kulakshaye - If the whole family is destroyed, sanatanah -



62 BHAGAVAD GITA BHASHYAM Cha. 1

sigdisfsafa - quwaEfa sTguidiia ame 11 3% |

ANHIFTTATRT | YgeIfa Fearea: |

Y P arig | ST quiEgy: | %o i

st 9 1uHfa | ¥ o | sremifyverd, o sfa 9w,
FTHHAITA | FaAred: IgA | € AT | - Fiogpat< |
Y g, IuiaTgd SuieTRITafa Fred | ST - e

TeA=R o afqeamE - ¥ 3 |

TS WehEd FAAT Hol 7 |
Tafa et gt TafuvSEeRtRan 1| 8 |

ancient,kuldhar mah - rligiousand other practicesintheK shetriyafamilies
as per tradition, pranashyanti - are destroyed. Dhar me nashte - If
Dharma (laws of conduct) isdestroyed, kritsnam kulam - all there-
maining familiesof kinsmanwill beamost ruined. Thewordutaisusedto
express dgjection. Adharmah abhibhavati - Then there will be
unrighteousness. || 39|

STANZA 40

adharmabhibhavét krishnapradushyanti kulastriyah;
strishu dushtasu var shneyajayatevar nasankar ah.

Trandation- Dueto the domination of unrighteousness, women
of thefamily get defiled. And when women aredefiled, O Krishna, there
ensuesintermixture of four-fold socia order. || 40 ||

Commentary

Atha cha - And then, he krishna - O Krishna,
adharmabhibhavéat - dueto prevaenceof irreligion (‘intheclan’ should
be added), thus defeated by unrighteousness, kulastriyah pradushyanti -
women of thefamily will get defiled. He var shneya - Descendent of
Vrishni dynasty, O Krishna, strishu dushtasu - when women become
corrupt, var nasankaryam - intermixture of four-fold social order,
jayate - arises. || 40|

What will happen then? Tothis, hesays‘ Sankarah...etc.’
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STANZA 41

sankar o nar akayaivakulaghnanam kulasyacha;
patanti pitar o hyesham luptapindodakakriyah.
Trandlation- Thisintermixture of castes|eadsthe whole clan

and itsdestroyersto hell. Their ancestorswill fal inhell deprived of the
ritual of offering food and water. || 41||

Commentary

Varnasankar ah - Intermixture of castes,kulaghnanam - of the
destroyersof thefamily dueto greed of kingdom, and of theremaining
families having escaped destruction, nar akayaiva - leadsto hell only.
Thisisthemeaning. Not only thefamiliesof destructorsgo to hell, but
others also will go by the same way. Thus he says, hi - because of,
luptapindodakakriyah - whose obsequiesrites of offering food inthe
form of cooked rice-ballsand water are not performed; their ancestors
adsofdl. Fathersandforefathersfdl into hell or fall downfrom the heav-
ens because of the absence of good sons, who ought to perform such
after-deathrituals. Thisisthemeaning. || 41||

Affirming theabove-said statement, he continuesin the next two
stanzas‘Doshaih...etc.’

STANZA 42

doshair etaih kulaghnanam var nasankar akarakaih;
utsadyantejatidhar mah kuladhar méashcha shashvatah.
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Trandation- Dueto confusion of castes, caused by the sins of
clan-destroyers, ancient traditionsof theclan and also classand their fam-
ily virtueswill bedestroyed. || 42||

Commentary

Var na-sankara-karakaih - Causing intermixture of castes,
kulaghnanam etaih uktaih doshaih - because of the sinscommitted by
destroyers of the family indicated above, shashvatah - ancient,
jatidhar mah - the code of conduct assigned to K shatriyacaste and oth-
ers, kuladhar mah - the code of conduct running as per family tradition
and specia dutiesof each one, utsadyante- would be uprooted. || 42|

STANZA 43

utsannakuladhar manam manushyanam janar dana;
nar ake niyatam vaso bhavatityanushushruma.

Trandation- O Krishnal Wehaveheard from the Acharyasthat
whosefamily traditionislost, those people permanently stay inhell. || 43|

Commentary

Hejanéardana- OKrishnal Utsanna-kula-dharmanam - Of
those men whosefamily tradition of religious practicesisdestroyed, be-
cause of the absence of anyoneto performritesto removetheir state of
phantom-ness, nar ake niyatam - forever in hell, vaso bhavati - istheir
accommodation. Thuswe haveanushushruma - heard the words of
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Smrutis from the mouths of our preceptors, but it isnot a spec of our
imagination. Similarly thereisone Smruti which saysmenwho areen-
gaged insinful actsand do not observerituals of atonement, and those
who do not repent for their misdeeds, alwaysgoto hell, whichisutterly
painful. || 43]|

Becoming fearful of sinsstated by Dharmashéstras, overcomeby
pity and lovefor relatives, and having become dejected on account of the
act of killingthem, he (Arjuna) says, ‘Ahobata...etc.’

STANZA 44

ahobatamahat papam kartum vyavasita vayam;
yadr §j ya sukhalobhena hantum svajanam udyatah.

Trandation- Alas, how sad it isthat weare prepared to kill our
own kinsmen out of desirefor the pleasuresof akingdom. What agreat
sinwearegoing to commit! || 44|

Commentary

R§j ya-sukh-lobhena- Dueto greed for the pleasures of aking-
dom, svajanam hantum udyatah - we are prepared to kill masses of
our own people, tadetat mahat-papam vayam kartum vyavasitah -
thisact of great sinthat we have undertaken,aho bata - alasl What a
great sinwe haveresolved to commit. It will bring much sorrow. Thisis
themeaning. || 44||
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‘Itisbetter to diethantokill kinsmen’, saysArjunain the next
stanza‘Yadi...etc.

STANZA 45
yadi mam apr atikar am ashastr am shastrapanayah;
dhartar ashtraranehanyustanmekshemataram bhavet.
Trandation- If the sonsof Dhritaréshtra, with weaponsintheir
hands, kill mein battle unarmed and unresi sting, that would beindeed
better for me. || 45|

Commentary

Shastrapanayah dhartar ashtrah - Thesonsof Dhritarashtra,
armed with weaponshappen to kill me, ashastr am - having no weapons,
ataevaakritapratikaram - because of not counter-attacking, mam -
me, yadi rane- if inthe battle, hanyuh - may kill, tat mama atishaya
kshemakar am bhavet - that killingindeed will bemuch better for me. | 45|

Thus describing Arjuna’s dejection, Sanjaya again says,
‘Evamuktva...etc.’

STANZA 46
Sanjaya uvach:

evamuktva'rjunah sankhyerathopastha upavishat;
vishrijyasasharam chapam shokasamvignamanasah.
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Trandation- Sanjaya said: Speaking thus in the battlefield,
Arjuna, hismind overwhel med with grief, cast aside hisbow and arrows
and sat downinthechariot. || 46|

Commentary

Shokasamvignamanasah - Shokena- distressed by thethought
of righteousness and unrighteousness (of the act), Samvigna-méanasah -
who isvery much disappointed, whose mind isvery upset, thatArjuna,
sankhye- inthe battle, evam uktva - speaking thus, sashar am - with
thearrows, chapam - bow, vishrijya - casting aside, rathopasthe-on
the seat of the chariot, upavishat - sat down. || 46 ||

Thusendsthefirst chapter of the commentary on Shreemad
Bhagavad Gita composed by the great spiritual master Shree
Gopalananda Muni, the principle disciple of Bhagavan
Sahajananda Swami, who is conceivable through highest spiri-
tual wisdom and who is the object of adoration through intent
devotion.
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Chapter 2
Sankhya Yoga
The Yoga of Knowledge

STANZA1
Sanjaya uvacha:
tam tatha kripayavishtam ashrupur nékulekshanam;
vishidantam idam vakyam uvachamadhusudanah.
Trandation- Sanjaya said: To Arjuna, who was thus over-

whelmed by compassion, and whose eyes were full of tearsas hela-
mented, Shree Krishnaspokeasfollows. || 1]|
Commentary
Once again Sanjayasaid, krupayavishtam - overcomeby pity,
to him, whose eyeswerefilled with tears, tatha - inthe aforesaid manner,
lamenting, tam - to him (Arjuna), madhusudanah — Krishna, idam
vakyam uvach - said thus, the sentencethat follows. || 1||
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STANZA?2
Shree Bhagavéan uvéacha:

kutastva kashmalam idam vishame samupasthitam;
anaryaj ushtam asvar gyam akirtikaram arjuna.

Trandation- ShreeKrishnasaid: OArjunal Inthistrying situa
tion, for what reason hasthis confusion come upon you which can come
to adishonorable man, whichisharmful to the objectivesof lifehereas
well ashereafter, and which alsoleadstoinfamy. || 2||

Commentary

Hearjuna- OArjuna Idam - Thisdespondency intheguise of
Dharma, kashmalam - confusion, vishame- in thistrying situation,
tva - toyou, whoiswise, kutah - for what reason, samupasthitam -
hasit comeabout? Nanu - Indeed, if it has occurred to you on account
of thediscriminative thought about DharmaandAdharma, to thisthe Lord
says, anar yaj ushtam - which can cometo anignoble or ignorant man,
henceitisharmful to theobjectivesof lifehereaswell ashereafter. This
leadstoasvar gyam - obstructivein the attainment of heavenly happi-
ness, aswel| asbeing anti-heavenly, andakirtikaram - causeof infamy in
thisworld and thenext. || 2||
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STANZA3
klaibyam ma smagamah parthanaitat tvayyupapadyate;
kshudram hridayadaur balyam tyaktvottishtha parantapa.
Trandation - Do not get into thisunworthy weakness, it does
not suit you, onewho hasfought with Rudra, OArjuna, giveup thisbase
weakness of heart and arise, O destroyer of enemies. || 3|

Commentary

Hepartha- OArjunal Klaibyam - Themanner of aeunuch,i.e.
timidity, ma smagamah - do not follow, tvayi - for you who fought with
Rudra, etat - this timidity, na upapadyate - does not befit you,
parantapa - OArjuna, torturer of the enemies, kshudram - of low qual-
ity, hridaya daur balyam - menta weakness, tyaktva - having left aside,
uttishtha- do ventureintothe battle. || 3||

STANZA4
Arjuna uvacha:
katham bhishmamaham sankhyedr onam chamadhusudana;
ishubhih pratiyotsyami pujéar havarisudana.
Trandation- Arjunasaid: O Madhusudana! How can | fight

Bhishmaand Drona, aiming arrowsat themin battle, who in fact deserve
to be adored with flowers, O destroyer of enemies(Krishna)? || 4||




Cha. 2 BHAGAVAD GITA BHASHYAM 71

AT S ATeafoaRad | Arqaraas g gqeafd
FHg I | T 9 YawR AR fadk e | 7 fewrgsam
iy watde quftes:’ | genfe adwe = | qaferid ‘stefurerg
SaagHeTEraa feerfd:’ sRagHeTes greed fo=matef -
AR TEgRIgATGHITE Hedl 375 3o - HATHfd |

T HYeA | o oo - fodmes, 29 9 e, 95 gS,
T 2 o, e FfqEy ? - yeftenth ? 7 wufaedeed: 1§
ARG | Ao TomEl- qoAefa: qoEE i g
TR IHA T e aHeTIHF ol faemde= Isfacme e |

Commentary

O Madhusudana, according totheArthashastra, itissaid, ‘When
aterroristisnoticed to approach, wise one should kill him without any
thought. Thereisnosinwhatsoever inkilling aterrorist, onthepart of the
killer.

Onthe other hand, Dharmashéstra(religious code) placesacon-
dition saying, ‘ Oneshould not kill one’'sown teacher, onewhoisddliver-
ing alecture, mother, father, preceptor, Bréhmans, cows, and thosewho
areabsorbedin penance.’

Itissaid that the Dharmashéstrais superior in authority to the
Arthashégtrainthe case of mutua conflict. Thusthinking of the superior-
ity of Dharmashéstraand considering it to be more significant than the
statement of the L ord which leanstowardstheA rthashéstra,Arjunaposes
the question, ‘How can the difference between Dharmashastra and
Arthashéstrabe explained?

He madhusudana - O Shree Krishnal  Aham bhishmam
dronam chakatham pr atiyotsyami - how can | confront Bhishmawho
ismy grandfather, and Dronawho is my teacher, sankhye - in war,
ishubhih -with arrows, pratiyotsyami - how can | attack? | can not.
Hearisudana - O ShreeKrishna, the vanquisher of enemies, yatstau
pujar hau - asthey areworthy of adoration with flowers, etc. || 4||
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Thenthinking, ‘ Compared tokilling e dersfor kingdomand thereby
incurringsin, | prefer tobeg,” hefurther continues, *Gurun...etc.’

STANZAS

gurun ahatva hi mahanubhéavan
shreyo bhoktum bhaikshyam apihaloke;
hatvarthakdmamstu gurunihaiv
bhunjiyabhogan rudhirapradigdhan.

Trandation- It would be better in thisworld to live even by
begging than earning akingdom by destroying them, who are most re-
vered teachersthough they are desirous of enjoyments. Itisnot proper
that | should enjoy those pleasures stained by their blood. || 5||

Commentary

M ahénubhéavan gurun - Dronaand others, ahatva- not killing
the Gurus, by avoidingto day themwhichisagreat Sn oppositetovirtue,
ihaloke- inthisworld,bhaikshyam - food earned by alms, whichis
barred for the rulers whose kingdom have been grabbed, bhoktum
shreyah - itisbetter to consume, ismore commendabl e.

In my opinion thekingdom earned by destroying themisnot ben-
eficial. Arthakéman gurun hatva- By killing mastersattached to en-
joyments,rudhira-pradigdhan - those enjoymentswhich are stained by
their blood, aham iha - with myself enjoying the pleasuresenjoyed by
them in the same place as they had been, kathamiti sheshah - *how
should 1?7 —Thisisto beadded. Bhunjiya- How should | consume? It
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isnot proper that | should enjoy thesame. || 5|

Again, having realized the magnanimity of Lord’ sstatement, he
entertainsdoubt about hisown thought and says, ‘ Na.. .etc.’

STANZAG6

nachaitad vidmah kataran nogariyo
yadvajayemayadi vanojayeyuh;
yan evahatvanajijivishamas

te' vasthitah pramukhedhartar ashtrah
Translation- We do not know which is better for us,
Duryodhana svictory or our victory over him? Infact, wedo not wishto
liveby claiming victory over themthrough killing the Kauravaswho are

standingtofight against us. || 6||
Commentary

Etat - That whichis, out of the two alternatives - fighting the
battle or begging for ams, nah - for us, kataran - which would be -
consuming begged food or fighting war, gar iyah - issuperior in merit for
us, navidmah - we do not know, yad va - and alternatively, (he enter-
tainsanother doubt) vayam iman jayema- whether wewould win over
them, oryadi vanojayeyuh - whether Duryodhanaand othersmay win
over us, wedo not understand.

Infact, our victory over them amountsto our own degath, thus (he)
saysintheline. Yanevahatvanajijivishamah - By killingwhomwedo
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not wishtolive, teevadhartar ashtr ah - those sonsof Dhritarashtra,
yoddhum pramukheavasthitah - standing faceto facetofight. ||6 ||

STANZA7

kér panyadoshopahatasvabhéavah
pricchami tvam dhar masammudha chetéh;
yacchreyah syan nishchitam bruhi tanme
shishyaste’ ham shadhi mam tvam prapannam
Trandation- My fighting spiritismarred dueto thetaint of faint
heartedness, my mind isconfused in taking decision about theduty of a
Kshatriya. | askYoutotell mefor certain, what will be good for me, Your
disciple, taking refugeinYou, instruct me. || 7|
Commentary
K é&r panya-doshopahata-svabhévah - Karpanya- pitiableplight
on account of compassion and affection, Dosha- thesin accrued fromthe
killing of Gurus, Upahata Svabhéavah - onewhosefighting spiritismarred
on account of these two, dhar masammudhachetah - whosemindis
excessively confused about the duty of aK shatriya; i.e. being doubtful
between what isright and wrong.

Aham tvam pricchami - Hencel would ask You, who arethe
ocean of affection and graceto those who havetakenYour shelter, ato
meyat - asto which line of action a person like me (who seeksYour
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shelter) should takefor one’'sgood, tell me conclusively, vanishchitya
bruhi - or direct me precisely.

In reply the Lord may ask, ‘Why should | tell you? For that
Arjunasays,teaham shishyah - | amYour disciple. | amfit for instruc-
tion and becausetvam prapannam - | have surrendered toYou and so
shadhi - teach, instruct. || 7||

Nanu - ‘Yes, surely dofight thebattle. If you dietherein, youwill
attain heaven, if youwin, youwill enjoy imperial rule’. Presuming this
reply, (he againrepeatshisanxiety) inthestanza, ‘Na.. . etc.’

STANZAS
nahi prapashyami mamapanudyad
yacchokam ucchoshanam indriyanam;
avapyabhumavasapatnam riddham
r & yam sur anam api chadhipatyam.

Trandlation- Indeed, | do not see anything to remove my sor-
row whichisdrying up my senses; evenif | wereto receiveaprosperous
and unrivalled kingdom on thisearth, or the place of Indra, the king of
gods. || 8]|

Commentary

Bhumau - Onthisearth, asapatnam - without enemy, riddham
- prosperous, avapyar g yam - gaining thekingdom, cha param suranam
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adhipatyam api - and then the kingdom of gods, (thereisno use of a
kingdom or even the place of Indrawithout my kinsmen). I ndriyanam-
ucchoshanam - Thegrief that withersmy senses, yad-apanudyat —that
would mitigateit, tadaham na prapashyami - | do not see, hi - defi-
nitely. || 8||
STANZA9
Sanjaya uvacha:

evam uktva hrishikesham gudakeshah par antapah;

nayotsyaiti govindam uktvatushnim babhuvaha.

Trandation- Sanjayasaid: Having spoken thusto ShreeKrishna,
Otorturer of theenemies! (Dhritarashtral), Arjunasaid to Govinda(Shree
Krishna) “I will not fight” and becamesilent. || 9|

Commentary

Gudéakeshah —Arjuna, hrishikesham - totheLord, whoisthe
promoter of al sense-organs, evam uktva - saying thus,he par antapa-
tormentor of enemies (O Dhritarashtra),aham nayotsye- ‘| shall not
fight the battle’, iti govindamuktva - saying so to Govinda,tushnim
babhuva - becamesilent. || 9||

Dhritarashtraasks, ‘ What happened then? Sanjayaanswersin
thestanza, ‘Tam...etc.’
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STANZA 10

tam uvachahrishikeshah prahasannivabhér ata;
senayor ubhayor madhyevishidantam idam vachah.

Trandation- O Dhritarashtral To Arjuna, who was thus de-
pressed between thetwo armies, Shree Krishnasaid asif smilingly, the
followingwords. || 10]|

Commentary

He bharata -O Dhritaréshtra (the descendent of Bharata),
senayoh ubhayoh madhye between two armies, hrishikeshah - Shree
Krishna, vishidantam tam - to him, to the depressed Arjuna, prahasan
iva-asif smilingly, idam vachah uvacha - said thefollowing, beginning
with the stanza‘ Ashochyan anvashochastvam...etc.,” upto‘Aham
tva sar vapapebhyo mok sayishyami masuchah.” (Stanza 66 of chap-
ter 18). || 10|

Thinking that hisinfatuation will not subside without the knowl-
edge of KarmaYoga, the knowledge of Bhakti Yogaal ong with the un-
derstanding of My glory, and the appropriate knowledge of theindividual
Sdf, theLord, advising about theknowledge of the Self whichisuseful for
KarmaYoga, etc., says‘ Ashochyan...etc.’

STANZA 11
Shree Bhagavan uvéacha:

ashochyan anvashochastvam pragnyavadamshchabhéashase;
gatasun agatasumshcha nanushochanti panditah
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Trandation- Your grief isfor those who do not deserve to be
sorrowed for, asthey are attached to the physical body. Your argumentis
based on the same thoughts. Wise men do not lament over those who
havelost their lives (bodies) and those still alive, becausethebody is
perishableand the Saf isimperishable. Therefore, thisdeemed lamenta
tion of yoursismeaningless. || 11|

Commentary

Ashochyan - Instead of thinking about duty assigned to a
K shatriya, you aregrieving onthosewho arenot fit to belamented, sm-
ply becausethey are being killed by you, such as Drona, Bhishma, etc.
Anvashochah - You arelamenting. Thosewho arenot valiant, and who
are attached to the mortal body, may lament for such persons, but not
thosewho havethe knowledge of theimmortal Self; and who arevaliant
Kshatriyas. Thereforeyou should not entertain such thoughts; thisisthe
purport.

Pragnyavadamshchabhéshase - Yet you speak words of wis-
domresorting to theintellects of thosewho arebody-minded. Your argu-
mentsare, “ Having noticed my kithsand kinsmeninthebattlefield, eager
tofight...” and“Oh! What asinwe aredetermined to commit...” Your
argumentsarisefromthiskind of intellect. Thislogic doesnot befit you,
who aready knowsMy viewpoint of reducing the burden (of sinners) on
Mother Earth. Thisisthegist of Krishna swords.
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Likewise, thepanditah - wise men, do not lament over those
gatasun - kinsmen who havelost their livesand, agatasun - thosewho
aredtill living but who are &fflicted by thegrief of bereavement.

Yadva —Or gatasun can aso mean the bodiesfrom which souls
have departed; and agatasun meansthe embodied individual Selves.
Panditah - Thosewho have precise knowledge, nanushochanti - do not
lament. The purport isthe body does not deserveto belamented over
because of its perishable nature and the Self isnot to belamented over
because of itsimperishablenature. Therefore, thisdeemed lamentation of
yoursisfutileor meaningless. || 11|

Inthe next verse, ‘Natu evaaham...etc.,’ the Lord saysthat
they arenot the subject of grief dueto the eternal nature of the Self.

STANZA 12
natvevaham jatu nasam natvam nemejanadhipah;
nachaivanabhavishyamah sarvevayam atah param.

Trandation- Itisnot at all that prior to thiscreation, |, theLord
of the perishableand theimperishable, did not exist, nor you, nor al these
kings, andsurely itisnot that al of usshall ceasetoexistinthefuture. || 12||

Commentary

Aham tujatu - Intheremote primordia times,naevanaéasam
- not that | wasnot there (eternal existence of Himself has been stressed).
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Henceit can never bethat |, the L ord of the perishableand imperishable,
and the doer of the cosmic creation, was not there before creation. |1 am
ever present (to indicatethis). Natvam jéatu - Itisnot that you were not
there, before the creation of the world, nemejanéadhipah - nor these
kingswerenot before creation.

Atah param jatu - So a so, nachaivenabhavishyamah - even
itisnot that al of usshall not bethereafter dissol ution.

Just asin My case, for the sake of protection of the saintly people,
at present, | have assumed thisdivineform, whichisan object of percep-
tionfor al the people. And ssmply because of this, My prior non-exist-
enceisnot inferable. Also, inthecaseof you and others, evenin absence
of association of avisiblebody, their prior existenceintheform of ak&mic
(subtle) body hasto beinferred, because the stream of worldly existence
iswithout beginning, even at thetime of pre-cosmic creation. Theindi-
vidual Selveswho aretainted by V ésanés (the precipitates of unfulfilled
wishes) stay merged in Prakriti, theprimordia matter. Again, at thetime
of thenext cosmic creation, in cyclic order, their bodily regeneration takes
placein accordancewith their respective Karmic precipitation; therefore,
their existencein pre-cosmic stageisthusproved.

Just asMy manifestation at present isfor the protection of saints,

so alsoit would beinthefutureaswell. Infactin My case, whoever
happensto bethe cause of cosmic dissolution, and whoisliberated yet
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voluntarily entersinto mundaneincarnation, even in the state of dissolu-
tion, thereisno possibility of non-existence. Inthesamemanner, inyour
case, aswell asinthe case of thesekings; whilethey indulgein flux on
account of their repeated embodiments, according to their committed ac-
tions, their non-existence even at the stage of cosmic dissolutionisnot
tenable; sincetheir muddy precipitation of acontinued prime-action has
not disappeared and hence asaresult it existsfor the future potential
existenceintheseed-form.

Eveninthestate of liberation, their basic nature does not wither
away. Hence, it isnot that they may not be re-born; because, they are
residing in theimperishable abode (Aksharadhama) in their own Self-
form. AnditisheardintheVedas, ‘Having attained the highest luster,
materializesHimsalf inHisownform.” Also, ‘ Hebecomesuni-fold, he
becomesthree-fold.’ Itisasosaidinthe Smritis, ‘Having resorted tothis
wisdom, they havearrived at similar understanding, even at thetime of
cosmic creation, they are not reborn, and at the time of cosmic dissolu-
tion, they arenot destined to destruction.” By thisthedistinction between
the Supreme Self, who iseternal and unaffected by tri-temporal bond,
and the Self, isto be understood.

Here particular pointsareto betaken from the commentary of
Bhagavad Gita, composed by Shreemad Raméanujéachérya. || 12||
I nstructing about the changing nature of the body and trans-mi-
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gratory nature of the embodied Selves, indicated by their joining another
body, Lord Krishnaspeaksabout disillusioned state of aGnyani (awise
person) inthe stanza‘ Dehinah.. .etc.’

STANZA 13
dehino’ smin yatha dehekaumaram yauvanam jar §;
tathadehantarapraptir dhirastatranamuhyati.
Trandation- Just asinthe body held by Kshetragnya, thethree
stages- childhood, youth and old ageare natural, smilarly the attainment
of another body isnatural. So awiseman doesnot get deluded knowing
that the Self isimmortal. || 13|

Commentary

Dehinah - For theembodied Self, i.e. Kshetragnya (the knower
of thebody), asmin dehe- inthegrossbody given by God suitedto his
Karma, yatha kaumaram —likethe stage of childhood, yauvanam -
youth,jar a- old age. Thesethree stagescomenaturaly, inthe sameway,
dehantara prapti - passing on to another body isnatural. Tatra- In
regard to passing onto another body, dhirah namuhyati - awisemanis
not deluded dueto hisstrength of Self knowledge. A courageous man
doesnot grievethinkingthat ‘1 will die’ because heknowsthat thereisno
desthfor the Atma(Sdlf). Itisto beunderstood that anillustration of one
embodied Self, isapplicabletoall. || 13|
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WA, those K shetragnyasin their essentia nature areindestruc-
tible, but whilefighting, war painsare ought to bethere dueto the strokes
of weapons. But thisisa Shéastraassigned work for Kshatriyas, etc. If
thisisthe case, theanswer isgiveninthestanza’ M atr dspar shéah...etc.’

STANZA 14

matr aspar shastu kaunteya shitoshnasukhaduhkhadah;
agamapayino’ nityastamstitikshasva bhérata.
Trandation- The contact of senseswiththeir objects, OArjuna,
givesrisetofedingsof cold and heat, pleasureand pain. They comeand
go, aretemporary, not lasting. Endurethem without being perturbed until
theend of your duty. || 14|

Commentary

Hekaunteya - OArjuna, the son of Kunti, shitoshna-sukha-
duhkhadéh - those sense-obj ect contactswhich, asaresult, yield happi-
nessor unhappiness, whilereceiving agreeable or disagreeable objects,
like cold and hest, etc., agamapayinah - they come and go, are of tran-
sitory nature, henceanityah - temporary, matr a-spar shah - Méatra-
(sense) objectslike sound agreeable or disagreeable, etc., Sparshah -
(their) contact with senses. Hebharata - OArjuna, tan titikshasva -
endure them coming intheform of cold and heat, hard and soft, etc., with
courage, and without attachment tofruitstill theact assgned by the Shédtras,
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likewar, etc., comesto an end. Withstand them and their means. || 14|

Onthequestion asto what will come by enduring them, Here-
pliesinthenext stanza.

STANZA 15

yam hi navyathayantyete purusham purushar shabha;
samaduhkha sukham dhiram so' mritatvayakalpate.

Trangdation- OArjuna That courageous manwhoisnot dis-
turbed by the sense-objects, and to whom pain and pleasureareequal, he
iscalled steadfast, hebecomesdligibleto attain liberation. || 15||

Commentary

Hepurushar shabha- OArjuna, mighty among men, ete- these
sense-objects, samadukhasukham - for himwhoisequal in sorrow and
happiness, and who acceptsthe unavoidable pain coming dueto hisfate,
while performing his self duties on par with happiness, ata eva
dhiram - hence being courageous (steadfast), yam purusham na
vyathayanti - to that man these do not affect; sah dhira purushah
amritatvaya kalpate - that steadfast person becomes eligible for
immortality, i.e. liberation. || 15||

TheLordindicatesthat (thefaculty of) discrimination between
real and unreal isameansto forbearancein‘Na...etc.’
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STANZA 16

nasato vidyate bhavo ndbhavo vidyate satah;
ubhayor api drishto’ ntastvanayostattvadar shibhih.

Trandation- The*unred’, i.e. thebody (bodiesof al beingsand
immovable objects, because of their changing and perishable character)
hasno existence; andthe‘red’, i.e. the Self never ceasesto be (because
of itsimperishablecharacter). Theknowersof truth havethusperceived
thereal nature of both. || 16 ||

Commentary

Asato - Of thenon-existent, i.e. of the congregation of bodies of
embodied beings beginning with Brahmaand ending with stationary ob-
jects, or of happinessand sorrow, bhavah - (their) real existenceisnot
tenable; because of itschanging character. Satah - Of theredl, i.e. the
group of Selves, abh&vah - non-existence, na vidyate- doesnot hap-
pen, because of their immutability. Tatvadar shibhih - Personshaving
insghtinthereal nature of objects, by those persons, anayoh-ubhayoh-
api - of thesetwo, existent and non-existent also, of the objectswhichare
affected by change and which are not affected by change, antah - appro-
priate determination of both these, drishtah -isgrasped. || 16|

TheLord, ascertaining the essential nature of the K shetragnya,
teachesinthefollowing ninestanzas.
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STANZA 17

avinashi tu tad viddhi yena sarvam idam tatam;
vinasham avyayasyasyanakashchit kartum ar hati.

Trandation- Know that the Self initsessential natureisimper-
ishable. Thewholeof theinsentient matter (whichisdifferent fromthe
Self) ispervaded by the Self. Because of its pervasivenessand extreme
subtlety, the Self isnot liable to be destroyed. So, none can causethe
destruction of this Self, therefore grief should not beentertained. || 17|

Commentary

Yena - By the sentient (Self), idam sarvam - thewhole of the
insentient matter, seen by direct perception,tatam - ispervaded. The
meaning isthat each insentient body is pervaded by an individual Self.
Tat tu - That eachindividua Self is, avinashi - indestructible, viddhi —
know. Hegivesthereasonfor that saying, avyayasyasya - of (thisim-
mutabl e Self) the entire class of theindividual Selves- because of its
pervasion of thewholeclass of theinsentient and itsextreme subtlety, it
(the Self) cannot be destroyed, isnot liablefor destruction. Kashchit -
No object can cause the destruction of thisimmutable (Self). Therefore
oneshould not grieve. || 17|

Now the Lord describestheeterna nature of the Self and perish-
ablenature of the bodieswith thewords‘ Antavanta.. .etc.’
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STANZA 18
antavantaimedehanityasyoktah sharirinah;
anashino’ prameyasyatasmad yudhyasva bhar ata.
Trang ation- The embodied Self iseternal, indestructibleand
not cognizablewith theaid of the senseslikethe eyes, etc. Thebodiesof

the Sdlf are said to have an end; so, knowing thisperishableand imperish-
ablenature of the body and the Seif; fight, OArjuna. || 18||

Commentary

Anashinah - Of that whichisunfit for destruction, prameyasya-
that whichisunfit for comprehension through instrumentslikethe eye,
etc., nityasya - of the (eternal), sharirinah - that is, of the embodied
Self, whichispermanent and different in each body, ime- these, cogni-
zablewiththeaid of eyes, etc.,dehah - bodies, for which destructionis
certain, those are calledanta-vanta - finite. Hebharata - OArjunal
Tasmat - For that reason, i.e. because of the perishable and imperishable
natures of the body and of the Self,yudhyasva- ‘do fight’ and ‘ do not
lament’ istheessenceof Hisadvice. || 18|

STANZA 19

yaenam vetti hantaram yashchainam manyate hatam;
ubhau tau navijanitonadyam hanti na hanyate.

Trandlation- The person who thinksthat this Self slaysand he
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who bdlievesthis Sdf isdain, both of them do not know thetruth. For the

Sdf neither daysnorisdain. The Self isnot thedoer or the object of an
actof killing. || 19|

Commentary

More over, yah — whoever, enam — &manam, i.e. the Self,
hantaram - killer of other beings (Selves), vetti —knows, yashchaenam
hatam manyate - and a so whosoever thinksthat the Self iskilled by
others, tau - both of themwho taketheindividual Self asthe subject (the
doer, who acts) and object (on whom the action is done) of the root
(verb) ‘Han’ tokill,ubhau navijanitah - both do not know thetruth.

Wl then, how isthe Salf to beunderstood? Tatraaha- Onthat
the Lord says, ndyam hanti - this Self doesnot kill others (Selves) and
nahanyate - isnot killed by others (Selves). In other wordsthe Self
doesnot becomeeither subject or object of theact of killing. * Do not kill
beings,” ‘ TheBrahman should not bekilled' - from such quotationsof the
Shéstras, theverb ‘Hanti’ should be understood as causing * the separa-
tionof thebody’. || 19|

Onaccount of the aforesaid reasons, birth, death, afflictionsto
the body, etc., arenot inthe case of the Self. ThusHe saysinthe stanza
‘Najayate...etc.’

STANZA 20
najayatemriyatevakadachit
nayam bhutvabhavitavanabhuyah;
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aj o nityah shashvato’'yam purano
nahanyate hanyamanesharire.

Trandation- The Self isnot born with the birth of the body nor
doesit dieat thefall of thebody. It cannot bethat the Self comesinto
existence at the beginning of creation and it ceasesto be at the time of
dissolution. Hencethe Sdif, whichresidesinal bodies, iseternd, uniform
at al times, immutable and ancient (aswell as) capabl e of being experi-
enced by theseers, asfresh at dl times. Thereforeitisnot dainwhenthe
body isdain. || 20||

Commentary

Najayate- Inthe present time, with thebirth of thebody the Self
isneither born,namriyate- nor dies. Thetwowords- ‘Va& inthefirst
lineand in the second line should be taken inthe sense of * Cha which
means‘and’, that is- even when the body isbeing killed, theindividual
Sdf neither decaysnor perishes. Inthiscaseal creaturesattain birthand
death. Thesetwo eventsnever affect the Kshetragnya, the Self.

Nayam bhutva bhavitavanabhuyah - It should not be under-
stood that this Self, having been born at the beginning of the cosmic cre-
ation (i.e.bhutva), bhuyah - and again at the end of the dissolution, na
bhavita - will not bethere. But at thetime of the beginningand end of a
Kalpa, the mega epoch, the birth and death being experienced by
Hiranyagarbhaand others, do not afflict or defeat the Self, avita point to
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beconsidered.

Tatah-ajah - Hence, the Self isaja — unborn, that iswithout
birth. Ataevanityodhruvah - Thereforeitiseternd, firmand uniformat
all times, shasvatah - permanent, non-changing, ataeva puranah - itis
ever new even though ancient; whichisrealized by visionariesof the Self
asfreshat dl times. Thereforeevenwhenthebody isbeingkilled, the Self
isnot killed. || 20|

Heconfirmsthe aforesaid point inthe next stanza.
STANZA 21
vedavinashinam nityam yaenam ajam avyayam;
katham sa purushah parthakam ghéatayati hanti kam.
Trandation - Hewho knowsthis Self to beindestructible, un-

born, non-decaying and hence eternal, how and whom does hekill or
causetokill anyone? || 21|

Commentary

Yah - He who, ajam - (knows this Self) to be unborn and
avyayam —not liableto decay, thus, avinashinam nityam enam veda-
hewho knowsthis Self to beindestructibleand eternal, sah pur ushah -
that person, hepér tha- OArjuna, how doeshekill the SeIf, which exists
inthe body of agod or aman? Hedoesnot kill. And how does he cause
tokill anybody? He doesnot do so.
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Inthe case of the Self, indicated by the above-said characteris-
tics, thereisno possibility of thisdoer-shipindependently or causatively in
regardtotheact of killing. || 21||

‘Inspitethe Self being imperishable, there still existsareasonfor

sorrow, that isthe body, the meansto acquire many kinds of merits, is
destroyed’ - tothisdoubt He says, ‘' Vasamsi...etc.’

STANZA 22
vasamd jirnani yathavihaya, navani grihnati nar o’ par ani;
tathasharirani vihayajirna, nyanyani samyati navani dehi.
Trandation- Just as a man casts away worn-out, old clothes
and putson othersthat are new, in the sasmeway the embodied Self casts

off itsworn-out bodiesand entersinto othersthat arenew. Sothereisno
reason to lament over them. || 22||

Commentary

Nar ah - A man, jirnani vasams - old, worn out clothes,vihaya -
casting off, yatha- as, apar ani navani vasanani grihinati - putson
others that are new, tatha - in the same way, dehi - embodied Self,
jirnani - which arefit to be discarded at the end of their destined time,
sharirani - bodies, vihaya - casting off, anyani navani vapunsi
samyati - and take on othersthat are new and beautiful.

For aK shatriya, member of thewarrior class, whileremaining
steadfast in the duty laid down by the Shéstras, such asbattle, etc., if he
happensto cast off hisbody, attainment of asuitable (fair) body isassured
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by the Shastras. So, inleaving thebody, thereisreasonto rejoice; hence
grief should not be entertained ashas been previoudy mentioned. || 22||

TheL ord confirmstheaforesaid imperishability of the Self, men-
tioning itsother characterigticsinthestanza‘ Nainam.. .etc.’

STANZA?23

nainam cchindanti shastr ani nainam dahati pavakah;
nachainam kledayantyapo na shoshayati mar utah.

Trandation - Thewegpons, even though sharp, cannot tear apart
thisindividua Sdlf, firecannot burnit, water cannot wet it, and wind can-
notdry it. || 23||

Commentary

Shastrani - Weapons such asadagger, though sharp, enam - to
thisindividua Self,nachindanti - doesnot tear apart, pavakah - even
blazing fire, enam na dahati - does not burn it, apah - waters, na
kledayanti - do not drenchit,mar utah - wind even though highly speedy,
doesnot dry it, i.e. cannot dehydrateit. || 23|

He mentionsthe reason for itsnon-destructibility by the verse
beginningwith*Acchedya...etc.’

STANZA 24

acchedyo’yam adahyo’yam akledyo’'shoshyaevacha;
nityah sarvagatah sthanur achalo’yam sanatanah.
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Trandation- Sinceit cannot be cut, it cannot be burnt, it cannot
be wetted and it cannot be dried, it is eternal, present everywhere, of
steady nature, immovableand extant from the beginning of time. || 24|

Commentary

Yato - Since, acchedyo’yam - isnon-penetrable; the predicate
‘weaponsdo not cut it’ isemphasised. And sinceitisnot liableto be
tagged to the attributes such as penetrable, etc.,ato nityah - henceitis
eternal, sar vagatah - omnipresent, i.e. in all the bodies habituated to
travel asper itsown Karmas, sthanu - of steady nature, achala - un-
shakabl e, sanatanah - established from beginning of time, in other words,
not produced by anybody at any point of time. || 24|

STANZA 25

avyakto'yam achintyo’ yam avikaryo'yam uchyate;

tasmad evam viditvainam nanushochitum arhasi.

Trandation- This Self issaid to be unmanifest asit cannot be
perceived directly by senses, likeobjectsother thanitsdlf. Itisinconceiv-
ableby theinner organs, i.e. mind, intellect, etc., and it isunchanging,
incapable of modifications. Therefore, knowing it thus, you should not
grieve. || 25|

Commentary

Avyaktah - Unmanifest, it isnot an object of direct perception

for the sensesliketheeyes, etc., like an object that could be shown and
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cut. Itissaidthat thisSelf isof thiskind. Ayam-achintyah - Itisincon-
celvable, unthinkable by inner organs, like objects susceptibleto becut,
etc. But according to Lord Shree Krishna, the Self can be perceived by
them, asthemoativator of thebody, the sensesand organs, beingavikaryah
- unchanging, incapableof modifications. Theverb ‘It Uchyate', meaning
‘issaid to be', isto be connected with each of the above adjectives.
Tasmat enam evam viditva - Therefore, knowing it (the Self) thus, itis
not befitting for youtogrieve. || 25|

With regard to the Atma (Self), possessed of the above said quali-

ties, evenif itisconsdered asidentical withthe body, thereisno causeto
mourn, saystheLordinthestanza‘ Atha...etc’

STANZA 26
atha chainam nityaj &tam nityam vamanyasemritam;
tathapi tvam mahabaho naivam shochitum arhas.

Trandation- From another point of view, if you supposethat the
Sdf isborn at the sametimeasthe birth of the body and it diesthe same
timethe body dies, even then, O mighty armed (Arjuna), you should not
grievelikethis. || 26]|

Commentary

Atha - From another point of view, api - and, if you cannot un-
derstand the nature of the Atméaas| have explained, whichisrather hard
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to understand, seeit from another point of view (Itisthemeaning.)

Nityaj atam - With thebirth of thebody, nityam - definitely itis
born, sharire mrite nityam mritam - at the death of the body Atma
definitely dies,manyase- if you assumethis, tathapi he mahabaho -
then also, OArjuna, O best among the men, (thisaddressissatirical)
tvam evam - sayingthis, ‘how can| kill Bhishmainthebattle, etc.,” you
should not lament. || 26|

TheLord affirmsthesamepointin‘Jatasya...etc.’
STANZA 27

jatasyahi dhruvomrityur dhruvam janmamritasyacha;
tasmad aparihérye rthenatvam shochitum arhas.

Trandation- For beingswho areborn, indeed, death iscertain,
andasore-birthiscertainfor thedead. Thereforeknowingthissituation
of birth and death asbeing unavoidable, do not becomesad. || 27|

Commentary

Hi - Because of that reason, j atasya - for onewhoisborn asthe
result of deeds, good and bad, donein the past by himself, as per his
destiny, dhruvah - definitely, mrityuh - death isthere, mritasya cha
janma - andfor thedead, birthin the different type of speciesfromagod
downtotheinsentient,dhruvam - iscertain, tasmat apar iharye- there-
fore, for thisunavoidable situation like birth and death, tvam - knowing
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this phenomena, do not becomesad. || 27|

Thustalking about creation, etc. that isinevitablefor al beings
right from the godsto theinsentient, to removeArjuna ssorrow, theLord
says, ‘Avyaktéadini...etc.

STANZA?28
avyaktadini bhutani vyaktamadhyéani bhar ata;
avyaktanidhananyevatatrakaparidevana.

Trandation- OArjunal Beingsarenot manifestin prior state;
they are manifest (are seen) inthe middle state (only) and again they
return to the unmanifest at death. Thenwhat isthereto grievefor over
all these? || 28|

Commentary

Hebhéarata— OArjuna Avyaktadini - Avyakta- unmanifest,
Adih- prior state; who arenot manifestin prior state, vyakta-madhyani -
Vyaktam —manifest, Madhyam - who are clearly manifestinthemiddie
state (between birth and death), avyakta nidhananyeva - Avyakta -
unmanifest, not seen, nidhana - end, beings who are not seen after
death, bhutéani - al typesof beings, gods, men, etc.,tatra- for them
having such character, k& paridevana? - why are you mourning?
(Why do you become sad and talk in thisway?) Hence, thereisno
reasontolament at all. || 28|
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The Lord saysthat there are very few people who see, speak,
and listen to thetrue nature of the Atma, though they areableto discrimi-
nate between body and Atmé, in* Ascharyavat...etc.’

STANZA 29

ashcharyavat pashyati kashchid enam
ashcharyavad vadati tathaiva chanyah;
ashcharyavacchainam anyah shrinoti
shrutvapyenam veda na chaiva kashchit.

Trand ation- Someone who can di scriminate between the body
and Atméaand can see, with great virtue, the Atma, seethissoul asfull of
wonder. Likewise, another speaksof it asfull of wonder, yet othershear
of itasbeingfull of wonder. Even after hearing of it oneknowsit not. || 29||

Commentary

Among the personswho can discriminate between body and Atméa
by meansof knowledge acquired from thestudiesof spiritual teachingsas
guided by their preceptor, having appropriate knowledge of theindividual
Self and Me (the Supreme Self), kashchit - somerare person who has
becomeexpert invisualizing the Atméa, having highest merit to hiscredit,
abideby My commands, &shcharyavat pashyati - perceivesthe Atma,
possessed of the above mentioned character, whichisfull of wonder,
(prakriti-janya-vastu-bhinnataya - very distinct to all kindsof prod-
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ucts produced from Prakriti).

Tathaiva chaanyah vadati - Inthe sameway some seer of the
Atmaspesksof it to another inthemanner he hasexperiencedit, anyascha
ashcharyavat enam shrinoti - and whose actionswhich areaverseto
listening to the knowledge of the Atmaare destroyed, hears about this
wonderful Atmaasitis, kashchit - some, whoseactionswhich areaverse
to listening to the knowledge of the Atmaare not destroyed, do not un-
derstand it, though hehasheard about it. Therefore, the seer, the speaker
and thelistener of thisAtmainthetrue sensearevery few. || 29||

Concluding the description of the nature of the Atmé, Lord says,
‘Dehi...etc!’

STANZA 30

dehi nityam avadhyo’yam dehesarvasya bhar ata;
tasmat sarvani bhutani natvam shochitum ar hasi.
Trandation- Occupying every body, the Self can never bedain.
Thusadll living beingsare not worthy to be mourned. || 30|
Commentary
Sarvasya - Right from Brahmato gross objects, who hold the

body, (theauthor explainsherethat thesingular formisused to denotethe
entire species), deheayam - thisembodied Self, nityam - definitely,
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avadhyah - should be understood as indestructible, tasméad-hetoh -
therefore, for thisreason, sar vani - al,bhutani - theentireclassof sen-
tient individual Selveshaving insentient bodies, tvam na shochitum
arhasi -itisnot proper (for you) to mournfor them. Havingtheinsen-
tient bodiesastheir attributes, which are perishable by nature, and them-
selveshaving imperishable nature, to mourn for both of themisasign of
ignorance. (Itisthepurport) || 30||

DismissingArjuna swordsexpressing infirmity that ‘my body is
shaking, etc.,’ theLord saysby thestanza' Svadharmam...etc.’

STANZA31

svadharmam api chavekshya navikampitum ar hasi;
dhar myaddhi yuddhécchreyo’ nyat kshatriyasyanavidyate.

Translation- Again, considering your own duty as a born
Kshatriya, you should not waver or turn away from the battle on your
wrong apprehensionsof ain, etc. Thereisnothing morewelcomingthana
righteouswar for aKshatriya. || 31||

Commentary

Chakérah samucchaye—*Ca heremeans‘and’. By that, along
with theexplanation of the perishableand imperishable nature of the body
and Atmarespectively, and theappropriateness of fighting the battleasan
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assigned duty (of aKshatriya) thesetwo are said here.

Tvam - You, avekshya - considering, svadhar ma- your own
assigned duty asaKshatriya, denoted as- shauyram - valour, tejah -
splendor, dhritih —fortitude, dak shyam - alertness, yudhye cha api
apalayanam - and also not fleeing from battle, danam - generosity,
ishvarbhavah—lordliness, etc. Thesearethedutiesof aK shatriyaborn
of hisvery nature. Navikampitum arhas - Itisnot befitting for you to
waver, to run away from the battle entertaining the fal seideaof commit-
tingasinink